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Notice to the User of these laterials

A1l of this meterial on Khmu® is still in provisional fam snd must
be used with caution. Check sverything with informents. Flease call errors
to the attention of the suthor.

The lesasons (but not the int¥ndustion on Knmu® culture or the collection of
B texts) involve a knowledge of the Lao writing system, but anyone who
does not yet know the lao writing gystem can probably make out with the
materisls because the Ramamized is included as well.

As I am able to do so, T will be adding to the lessons. Anyme stadying
Khme? should get in touch with me to find out whether or not more material is
yet available. Write to

Willieam A. Smalley
Thailand Bible House
150 Sathorn Road
Bangkok, Thall ad

I will be very happy to consult inperson or by mail with anyone
studying the Khmu® language.
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tlew numbering begins here
TEXTS

Here follow many of the Khmu® texts which T have collected. They consist
of stories, legends, accomnts of Khmu® life, and meny other subjects. In their
present forn they will provide reading matler for the studgni,

The texts are not written in lLac script because I have not reached that
point yet. Neither are they organized or graded in any way. Eventually they
will be worked into the lessons at the appropriate peints.

These texts are subject to érror even more than the materials included
in the lessons, Scme of the texts were collaecied esrly in my period of study.
They shnuid be checked with informants as they are used, but they will be
substaniially correct. Uhenever an informart objecte to 2 rendering in the
material change it for your study purposes, cven thougch in som? cases what is
in the lext would also be satisfactory.

As you learn to pronounce Knmu®? through the use of the lessons, and as
you lezrn the Romanized transcription in the lessons, you will find that you
are able to read these stories alouwd. 'Then you can do so, you can read them a
sentence a2t a time to your informant, and he can give you the memings of the
words and sentences., IYou can study thaese, building up your vocabulary. Then
you cen learn to recite these texts, ar the ones which interest you the most,
leamning to say them interestingly amd fluvently., Mimic your informent as you
do so,
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Preliminary Remarks

My £ield work, among the Kilmu®, upon which %hese lessone are based, was
under the auspicee of The Christian and IMissionar flliance. The assigoment
was linguistic research in the Khmu” language, preoparing for the development
of written literature in Khmu®, literacy educabtion, Zrenslation of the Bible,
ebes My original assignment was for oms year only, and during that year I
concantrated on phonemic problems and the beginning of the snalysis of
grammatical structure. At the end of that year I was reassigned to work
permanently as a missionary to the Kmu?. During my second year in Luang
Pravang, however, I was the only missionary in residence, which meant that
T had many mission responsibilities. I continued with thoe analysis of the
erammatical structure resulting in my Oubline of Xhau® Structure, a technical
gramner of Kimu®, written for linguists, and Iinally publiched in 1961, I
also collsected a body of Khmu” texts from the informant Siay Thii. At this
point my work was interrupted by the unsettled politiczal and military sit-
vation in the country. Khmu® cnalysis was droppad in favor of other projects
in Vietnam.

During the months when I was working on Kimu® I lived in Luang Prabang
itself. Approval of a move to 3 Khmu” wvillage had been granbed by the
mission, and preparation for ccnstructing a bamboo house had begun when my
stay was interrupbed. This fact has considerable bearing on my knowledge
of Xhmu® lansusge and culturs, Because I was planning for residence among
the Thmu® I had deferred systemabic study of Kimu® 1life simply making notes
when anybhing come to my attondion or avoused my interest. HMost of my know-
ledge of Thmu® culbure came through conversation with Khmu?, and through the
texts which I recordsed as part of my linguistic analysis. The year 1953-195)
was to have boen spent in the study of Khmu® culturs, more extensive exploration
of Xhmu® voecabulary and idiom, and participation in Khmu® 1ife, but this never
came about.

On my reburn to the United States in 195L, and after the completion of
the manuscript of my Qutline of Klmu” Structure in 1956, I turned sporadically
to the preparabion of These lstdons, o ohe eciting of my texts for publication,
and to the compiling of a dictisnary, all of which sheuld be useful materials ‘
for the learning of Kmu”. These materials are being sssembled in the present
form as a first dralt", to nzke them avallable to missionaries who may want
to lsarn the Phmu® language. In this project I have bean greatly assisted by
the Forelgn Department of the Christian and Missionary Alliance, which has
reovided me with part-time clerical helpe All of this work has had to be
done in spare moments on odd evenings for my part, so the provision of this
clerical help has been absolutely indispensible,

In 1961 1 had an opportuniby to visit Luang Prabang and to record some
new data as well as to check seme of the work that I had dome. However, the
werk conbained here must sbill bs considered unchecked at almost every point.
The ‘mplications of this for study will be given in the study directions at
various points.
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Ethnographic Noteg on the ¥haw®

Thess nctes were originelly prepared in somevial Jilferent form for the
Muman Relations Area Flles as background combribubiic to the preparation of a
gazettear end wmap on the ebhnie groups of Southwnst fsia. They wepresent a
vary sketchy, incomplete knowledge of Khmu® ways, but insofar os they gos they
should be useiul to the person working with Kmun® people.

Pleass note that it is very likely that the s are bobhl mistalzes and over-
"n-::""ﬂ zebions in this sumary. It should be taiten aritically. and doubtful
statermenbs digscussed fylly with Kimu® -uople tn I che ©truc aituation. In

h.i'-:.- way the docuaent can be a hlckolf forr a morse acourate picburs of the hmue.

4 biviiozeaphy is appended at tho end, and refersnces in the text (such
a8 Toikowits 1951:2)) rofer to the mrther, date of publication, ard page.

e

Here follows a 1list of all of the nazes for Khow® which kave come to
my abtenbion, with comuents.

Kia® . Thig is 8 mevphophoremic spelling f{a spalli.np based on the
lengudpe strusture)of which the phroewde base is fidabuar’ /. /é#m/ is morpho~
phonanicelly predictable on tha uaﬁzb of rules out’ined in Smalley, 1961
(,J. ..\.), ayd i) be handled “n the lessons that follows The word khm®
means ‘people! {as cpposed to unj.ﬂ" 1z, vice, eto.) or 4o a group of people
by that namo, speaking the sane langusge or shaving the same culbure (as
cpposed to Je? Von-Kitm % ).

flmw, Same as tho above, with ? vepewed for typographical coavenience
or hocausa bhe writer did not hesr iF or think it important.

m"‘

Linlme?® o  The phonamie bace for Xhw®.

e e -

Kb’ « Convenbionelizcbion of Kimbnw?® .,
Khamk, Term used in Yheiland. T have heavd it nsed by Thai in Chiengmai
and deidonzedes (1998) used it.

Khamu. Used in Hslpern; 1957.

{ha. This is z Iao word., a sonsric term for any of the " Indonesian®
ncamacss 22 of Laos, corvespending Lo ”*aw@nﬁae Mols [ts conltral meaning is
Lhat of ’":1::*'\':,‘ erd 3% is pejorabive. Lao WiLL refer to the KhmP es Khmd’,
iha, or Rha Y .

Kha m...u Lao teorm for the Kham®,

L2 Kol . Tern used by fovx snd Tran-van~Chu (1954). According to them,
Tea 48 Pho HiAck Thai squivelent of Lao Kha.

wrabars



Tsa Muong Sing. According to Roux and Tran-van-Chu (p. 297) the Khmu?
were called this by the Black Thai, after the arca where they were concentrated
in the north.

Mou or Kha Mou. Used on the Carte Ethnolinguistique and in some of the
French literaturse. This results from a false obymology. Hearing /kimhmu?/
pronounced sometimes by the Lao as [khamu] or [khamu®], a false analogy was
made with the Kha Lamet, Kha Hok, etc. The real Lao analogy, as indicated
above, iz Kha Khmu®.

Phouteng, Phou Teng, or P'u Ting. These arec different spellings of a
Lac eXpression meaning, roughly, Tpeople who live high wp,! referring to the
fact that the Khmu” are a hill people. This is a polite expression covering
the szme peoples as the pejorative Kha, the "Indonesian" group.

Laoteng or Lao Teng. A Lzco expression meaning tLao who live high up! or
‘mown¥tain Lao'. THis ?s of the same significance as Phouteng, except that it
emphasizes the Laotian nationality of the people., This term had not come into
use, or at least not into widespread use when I was in Laos. More recent
writing about the cultures of Laos refers to it, however (Halpern 1960:62).

There are several subdivisions of the Khmm®, each with its own name. Ab
least one of these names is independently found in published materials being
listed there usually as ancther variety of Kha. At least one other of these is
referred to in such fashion by the Lac of Luanz Prabang. The Khmu” generic
term for a subgrouping of this kind is tmooy. It is used in combination with
the name of a svecific subprouping to give combinations like ngy Rodk, 'the
Rodk subgroup'. It is also used in the sense of !stranger', or Tuniamiliar'.
There are dialect differences betuween the tmooy, and some are considered more
"backwoods™ than others.

Hok, Xha Hok, Rod¢s The Tm20oy Rook is ons of the larger Khme® subgroups.
The Lao, who have no inmitial /T/, call them Hok or Xha Hok. They are often
listed in the literature as a scparate group Irom the Khmu®, but the Khmu?
count them as one of their subgroupings. The Khmu® of the Luang Prabang area
look down on the Ryok as being backwoods and unacculturated (to Lao culture).
I have not made a study of the Rook dialect, but one of the notable features
apparent in conversation with Ropok is that it lacks voiced stops. Voiced
stops in the Khmu® of Luang Irabang area correspond to asvirated stops at
the same point of articulation in the Rook. I believe that the Rk wvillages
lieto the north of Luang Prabang, but have no direct knowledge of their
distribution. In 1961, when visiting scme Khmy® villages in northeast Thailand,
I was told by Khmu? there that my Khmu® speech sounded like the R¥k who lived
to the north of them. - I have no way of knowing whether this group of "Roo kW
has the same dialect characteristics as the ones which I heard in Luang Prabang,
or not. I rather doubt it, if I sound like them!

Kha Ksak, Ksak. The Tmooy Ksak are an unusugl group living in the range
of hiYls Zbove Yieng Ngeun, the southeast of Luang Prabang. This group is
included by the Khmu” as one of their owm groups; it has Khmu” culture, but
it speaks Lao with its own particular accent. The Ksak have completely switched
over from Khmu" language to Lac in the last two pgenerations. The old men can
still talk Khmu®, but the younger ones cannot. Khmu® is never used in the
village amcng the villagers. The Lao language of the Ksak shows some of the
same characteristics as Lao words borrowed into Khmu®. For example, Lao /b d/
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ars pronounced ["m vn] in Ksak. In addition to the fact that they have taken
on Lao speech, the Ksak are notable for the fact that they are the Khmu®used
in important ceremonies in Luang Prabang, when special attention must be paid
to the spirits.

Tmogy Mee. The most mumercus subgroup in the Luang Frabang area. This
is the group with which I had the most contact.

Tmogy L&%. A subgroup in the Muong Sai area. /lso another group, speaking
quite a different dialect, in northeast Thailand, lian Province, near Pua.

Tmogy Rmeet. A group about which I have no information.
Khven. "...identical with the Kbhmu®, the difference being only that the

Khuen have adopted Buddhism." (Izikowitzs1951:2L). I have no perscmal know-
ledge of them.

Linguistic Affilistions

Haudricourt (1953:122) classifies the Kimu® language in the Palaung-Va
family whose members are found largely in Buma. Izikowitsz (1951:20—3%
considers Palaung-Wa g sub-grouping within Mon-Khmer (which includes Cambodion,
Muong, -Cil, Maa, SreASouth Vietnam, etc.) and considers Kmu® t¢ be a member
of it. Greenberg (1953:230) sides with Schmidt in considering Palaung-Wa and
Mon-Kimer as parallel groups within Austroasiatic stock, rather than subsuming
the one in the other. I have mada no systematic study of the problem, but
impressicnistically I find Ximu” more like t%l_’én;&m_languagea of South
Vietnam than like Lamet (Izikowitz 1951), or Lewa (brief personal contact

in Thailand), at least in basic vocabulary. This was also Greenberg's impression
when he was directing my doctoral study. Details of language relationships in
this area remain very fuzzy. Of the general fact that Khmu® is in some way
included within llen-Khmer there can be no doubt. :

Hiace and Population

The Khmu® look like other Mon-Khmer-speaking pecples. They are darker
than the Lao, on the average, somebimes quite dark. COccasionally you see wavy
hair. There is a strain of red hair in some of the Khmu’ communities along
the Lac border in northern Thailand, according to missionaries there.

In Smalley 1961 I puessed at a population of 100,000 for the Klmu®? in
Laos, allowing myself a 50 percent margin of error. Recent data in LeBar and
Suddard (1960:2L0) and Halpern (156la) make this seem a reasonable guess
(and cut down the margin of error) although the figures in Halpern's different
tables conflict with each other enormously, refiecting the chaotic sources.
The Khmu” are wibhout doubt the largest "Kha" group in northern Lzos, amd
the only important one in Luang Prabang and Xieng Khouang provinces. Thers
are Khmy® in Saysboury, Nam Tha and Phong Saly provinces as wsll. Figures
on minority mountain groups in Laos tend to be underrated rather than over-
rated in govermment statistics because these people are more inaccessible,
avoid being counted, etc. Perhape they are underrated also because Lao
officials do not like to find that the Lao are probably a minority in the
country. :
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I have no way of gucssing the Khmw* population in Thailamd.

Historsy

T L= ST Y
LA i

the oldect =2

reoung, of which the Xhmy® de Whe lavzest in northern Lacs, are

S EIoups ;3:: the ecountiry. " The Lsu ccngider them mr;"‘ "older
brothers? in Uhls respeel {in their more vomsnt oty that is.  They do nob
have Yold .er brotier” respect for thom. ) "hc né of the gourd (LeBar and-
wuddard 1960:3) is shared by the Khmu® with minc or varistions. In fact, no two
verpions, Lec orf Khm?, that I have ever seen have Lieen s¥actly the same,
t:.atc:p" Lo “-u:. fact that the Khef and obher ¥iha! came, o) % of the hole made
t‘wc mr - poker. while the Lap cams oub of ©he hols2 rzde with the deill.
£ for their lighter coloy in the lspend.

lzcend (Smaa'l.lr‘v_, MEe) has the sncetitcr of 4 ag the older
ardginal king of Luang Prabang. Tior set cul to Jind a plaece to
Pound urn Qﬁ.‘&}_ of Lusng Frabang, riding in dif forent onned ¢35, bHhe Ksak in a brass
cne, and the king in a leather ona. "‘hey raced along, snd the Ksak arrived there
first. He planted = marker on the top of the tree, and they sygusd about who

gob thers {irst. The king won out because he insisted thot his marker was higher,
and thersfore must have been first. Ksak hed to uo off and live on the mountain,
zrid the ling took over the city. This thems of the Ehan? belng tricked and de=-
prived ¢f their rigiths 18 a common one in my TaXis.

As the Lao filtered into The area from Soush China, took ovar the river
vellays snd pailned the politieal ascendency, they laft at isast one power to
b}m c“ir’ﬁ" w-m itantes So far as the Lzc ars concerpsd. the Khwmi® have mors
power over the spirits of th,-; area, aed the Kesal are the ones who are by tradi-

T ,?1 tied tu thz Lac court %o ssive as pardbicuiariy ootent shamwen for special
covemonies.  Yhere ¢ T8 annnal ceremonies in which the lbmd we involved, as

n shence of the Khmu” purdfving: the royal palace in Iauang
puiit and before the king took ccnupancye

icance of the Xhmv® rols in the cowrd of Lr*a:‘j_, frabang, and in
. corenonies whdch alse involvs the spiy beoemes harpened with the
~bloy that they played the same rels 3 i by
in Theiland. Accoxding o a prince -:ei‘ “fe f‘cmuz »cla,gdom of Nan, which
L majoy Uuddhist center, snd reminds me much of *ng Uvabang, the old
i thow Bhat the Thaw® wore considersd 4e hawe the ey to the control of
ihe of m: sTea. They are gbill the most pouzrliyd chanans of that area,
308 A& the opinion of the Lao of Luang i-'.-*n.'aam‘_,nl Scidenfaden reports
sigdicr function in th ur-:z.Laz"" Zindom of Chiengmai

tieol Inourporstion and Aceulturation

- ™
Trho Thae® villags units are incorporated into the lao system of civil
oonbrol, jueh as are Lac wlllares. Fhmu’ are aegdmon of Khmu® villages, and
wnperl o theil superiors, The Tasseng along with Lac headmen. The Khmu® have
e pitheal luporboce or role beyond bhis, cxcept as they are crafted into
the a3y, 8y Yaxes, or voate. In this, however, they wre not much different
from ml_af;cs Lt .

This .m.fo*'mat.t.on was supplied me by Mr. Garland Bare.
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The Kmu® of Luang Prabang area are furthermore heavily acculturated toward
Lao life, although there are many differences as well. HMHost Khmu® around
Luang Prabang know Lao, and some know it very well. A very few can read and
write in it. With the exception of the Ksak, however, they maintain their
own language among themselves,

Those Khmu® of this area which maintain their cultural identity are not
Buddhists, but many individuvals have become Buddhist along with passing into-
Lao cultural identification. A few Khmu® have spent time in a Buddhist wat
in order to learn to read Lao. My principal informant, Siag Thii, was such
an individusl. He did not hecome Buddhist, nor did he give up hia Khmu®
identity. Izikowitz (1951:2l) reports a group of Khmu? who are Buddhists
in Nam Tha.

The original Khmu” male garment was likely a breech clout very similar to
that worn by tribes of South Vietnam (see also Izikowitz 1951:111). I once
saw a Khmu® so dressed in Luang Prabang. He said he had come from two weeks
walk away. Ile startled me with his resemblance to men in the south. The
standard clothing for men near Luang Prabang now is the same as that of the
country Lao. It is either ragpged western-style shorts or trousers with or
without shirt, or indigo-dyed homespun, usually obtained from the Lao.

Khmu” women dress like poor country Lao except for the addition of the
turban which they wear around their heads. It is interest to note in the
pictures published by Roux and Tran-van-Chu (195L:facing 327) that the Khmu®
of his time (1920's) and area (the northern most provinces) were dressed in
a manner partly reminiscent of the Meo and partly of tribal Tai. The Khmu®
which I have seen in Thailand were dressed like the country Thai. A very few
Khmu” women have taken on the Lao skill of weaving.

Men and women around Luang Prabang sell directly in the market there,
and some rice is brought in from a distance and sold, whereas an older pattern
was to deal with a Lao intermediary. When they can scrape together a little
cash, Khmu” will buy enamel pans, earthenware or metal pots, flashlights, and
even watches. A few Khmu® children go to school in Luang Prabang.

An occasional Khom® village has a few irrigated ricefields. This is not
common, nor are these holdings the major part of the ricefield planting for the
village, but they do represent radical acculturation.

I believe that thousands of fully assimilated Lao are of Khmi ? descent.
Passing takes place constantly, as does intermarriage. Hixed families may
live in Lao communities and grow up Lao. This has doubtless been going on
for centuriss. The only way to get out of the class of "slaves" and "savages"
is to pass into Lao culture, if this can be done. On ths other hand, in spite
of all the acculturation which goes on, hab:.t, fear, the spirits, and tradition
keep the Khmu® as a distinct group.

Sources of IFood

Agriculture is the main source of food, and will be discussed separately
below. Next comes gathering, hunting, trapping, and fishing, but I do not
know in what order of importance. Some Khmu® have a few animals such as pigs,
sometimes goats or buffalo, plus chickens and ducks.
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Hunting is done by individuals with crossbow or flintlock gun (for highly
prosperous Khmu” only). Only men hunt. Fishing is by net, by .fishtraps, by
damming wacer and poisoning it, by catching with the hand. Trapping is by all
kinds of devices including deadfalls, nooses, spear trzps, and a host of
ingenious devices identical with or similar to those reported in Izikowitz
(1951:18L-194). Hunbing and fishing are for nearly all kinds of available
animals and fowl, large and small (a notable exception being sach person's
totem animal, which is taboo). In the Luang Prabang area large game is scarce,
which is one of the many reasons for the impoverished state of the Khmu®> there.

The number of focds gathered in the jungle is bewildering. I have no idea
of the names of scores of leaves, roots, shoots, etc., which I have seen eaten.
Those I do know include bambco shoots, honey, mushrooms. That there are so many
Jungle plants which the Khmu® eat does not mean that they can sustgin life by
gathering. i‘hen there is a rice shortags the Khmu® in the Luang Prabang area
suffer. Normally hunting, fishing, and gathering can only supply a minimal
amount of meat and a little variety to the diet.

\ Domesticated Plants and Animals

Rice is the Khmu” staple. They have many varieties, but all glutinous.
Other crops include corn, bananas, sugar cane, cucumbers, beans, chilis,
scallions, water cress, cabbage, egg plant, tobacco, and occasionally cotton,
flax and opiume. The most common domesticated animals are chickens, ducks,
pigs, and dogs. Buffalo are the most valued, but few Khmu® can afford them.
Goats are sometimes to be found, as are cats. Chickens, pigs, dozs, and
especially buffalo are important sacrifices.

Agriculture

Swidden farming is the prevelant form of rice cultivation, although some
of the more acculturated Khmu” in suitable locations have made web ricefields.
I do not know of any village were wet fields produced a large percentage of
the rice crope

Permanent cultivation techniques, where they are used, asre borrowed from
the Laoc. There is no problem of many Khm® learning the techniques because
so many work for Lao from time to time as hired laborers. The barriers to a
wider spread of psrmanent field cultivation include cost (because many Kimu?
do not have the buffalo needed), initial labor (because it is less work any given
year to make a swidden than to prepare the ground for a permanent field), yield .
(because a swidden will produce more, acre for acre), taste {because the Khmm®
like the taste of the swidden varieties of rice better), and tradition. One
Khmu® village was located very near an extensiveset of wet ricefields that
had been abandoned by their Lao owners for several “years. The owner had gone
into politics. Although they discussad it at times, the Klmu® made no effort
to obtain these fields through purchase or rental, or to cultivate them as
sharecroppers.

The Xhm® are not active imnovators, and have a rather apathetic outlook
toward their lot. Fertilizer is not used in wet ricefields except for the chance
fertilization of animals grazing in the fields, and Khmi are too poor to have
many of them. The water used is rain water, or water from mountain stresms which

1
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do not have a heavy sediment of top soil to enrich the fields. If it were not
for the amount of territory needed to support 2 population by swidden agricul-
ture, the Kimu” would probably be right in feeling that they are better off
with swiddens.

In the Luang Prabang area there are serious problems in finding enough
swidden fields. The Khmu® realize the necessity of a long fallowing period.
However, informants told me that fallowing in the Luang Prabang area was nd
longer than 7~-8 years, and sometimes it was necessary to make a field sooner
than that., A field 18 used for two or three years, perhaps with non-rice crops
only at the end. Corn, beans, gourds, cucumbers, and a varie‘by of other plants
are planted in the swiddens along with the rice.

There is a definite system of rotation of fields. Decision as to which
fields ars to be used in a given year are made on the basis of length of time
in fallowing, convenience, omens, and consultation with the 8pirits. Although
the swidden fields are not legally owned by anyone, the last village to have
used a field is considered to have rights over it, and people from no other
village should use it. Someone using a field over which he does not have rights
must pay a fine, The fine set by tradition is so small now, in the face of
inflation, that some people have been lmown to prefer to pay it rather than
forego using the field. Among village members the swidden plots are assigned
by group decision of the headman and elders.

Because of the rotation system, the Khmu” do not move their village widely.
They may move a little ways because of some calamity, anger of the spirits,
personal grudges, etc., but do not range the way the Meo do. The Kmu” say
the Meo have a very different system of cultivating swiddens without normally
returning to the same fields again. I have not checked this with the Meo, but
Khmu ? informants maintained this is why the Meo move so much.

Some of the principal implements used in swidden agriculture are the
machete for clearing the fields prior to burning, the iron-pointed digging
stick, the hoe used in weeding, and the knjife used in harvesting (which may
also be done without any instrument). Baskets are used to transport the
grain. Uinnowing may be by large fans of woven bamboo strips. These tools
do not differ from those of the Lao.

Many Khm? maintain small garden plots in or near the village. In these

are grown sugar cane, vegetables, bananas, and occasionally an assortment of
obher fruits and vegetables.

Industrial Arts

The Khmu” show the greatest handicraft skills in weaving baskets, trays,
stools, low tables for food. Another skill not so-characteristic of the Luang
Prabang area, but of the north, is making net string bags. The baskets and
other objects woven of bamboo are made of thin strips formed by splitting
special species of bamboo, andshaving down the strips between knife and fingers
or thumb, Rattan is woven in some objects like stools. The work is done by
men. These manufactures objects are a small source of income when sold on
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the Luang Prabang market. I have alsc seen woven trays and low tables which
Khm?* have brought into the town of Nan in Thailand and traded to merchants
there.,

Khmu® in the Luang Prabang area do not do much blacksmithing except to
repair tools. I believe that they do more in more remote areas. Silk of
cotton weaving is not characteristic of the Khmu®, but a few more acculturated
women have learned to do it. ;

Markets and Trading

Halpern (1957:L-9; 1958:69-7h) reports the trading institution of the tam.
I am not familiar with it from the luang Prabang avea, where the Khm® I knew
did their trading in the Luang Prabang market or with passing Mec, Ho, and Lao
traders. The institution of the lam, however, is very much in keeping with
the traditional Khmu’ role of subordinate but symbiotic relationship to the
Lao. The lam was usually a Lao who served as an intermediary between the Khmu®
and the outside world of traders and govermment.

Traditionally the Khamu came to him whenever they had some forest
products to sell or wanted to buy salt or clothing. Then the Lam
would arrange the trade with a merchant, although he himself sometimes
engaged in commerce directly with the tribal peoples. Lam is distinctly
a reciprocal relationship: head taxes levied by the French wers often
paid for by the Lem, and in return the Khamu worked in the fields of
their Lam, when necessary and supplied him with game and forest pro-
ducts he might need. In those cases where the Lam was also their
merchant he enjoyed complete monopoly, with all of their trade funneled
through him. The relationship between a Lam and the Khamu was not
formalized, and depended largely on individual personalities. Thus

a man might be the Lam for a few tribal families or for entire
villages. He might be the Lam to these people by imheriting the
position from his father; or, if the Khamu found he was dishonest

in his dealings, they would seek another. (Halpern 1957:L).

The last senisnce of the quotation from Halpern sounds decidely idealized
to m3, Khmu” have traditionally feared to cross the Lao. Khmu? still complain
that when they come into market with produce the Lao through whose villages
they pass will sometimes search through their things, teking what they want with
little or no payment. Khmu” have no effective redress. To the Khmu? the Lam
would be a powerful figure, and few whom I knew would dare to cross a powerful
Lac. Nor could they do it with impunity.

In the Luang Prabang area now the principal Khmu® trading takes place
through barter in the village (primarily with traveling traders who are usually
Ho), taking goods to Luang Prabang, and trading with neighboring villagers. If
a deer is shot or trapped, or a large fish caught near enough to Luang Prabang
to get the meat to market, Khmu® may bring it in for barter, or for a little
cash. In the same way, forest products may be brought in. These include fire-
wood, charcoal, banana leaves, bamboo shoots, rattan, honey, beeswax, tubers,
roots, edible greens, materials for medicine, etc. QCarden and swidden products
such as sugar cane, bananas, some other fruits, betel leaf, scallions, chilis,
cucumbers, corn, etc., are also brought in. So are manufactured articles like
baskets, stools, mats, trays, and brooms.
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In all of these cases the Khmu® may bring the gocds and sell them directly
in the Luang Prabang market, or may sell them to a storekeeper. Khmu* people
set out their wares on the outskirts of the merket, laying out their produce
on baznana leaves. Usually the amounts are small, and the cash they get is in
very small amounts.

Khmu”? in the Luang Prabang are2 do not usually hive a rice surplus, but
those from farther out may be that fortuncte. Sometimes such people will carry
the rice over the mountains to the nezrest river where they will build a bamboo
raft some twenty feet long and eight feet wide. It is made by tying bundles of
bamboo together and covering them with a platform of woven bamboo and mats. This
is then covered with a bamboo—-leaf or mat awning. The rice is transported down~
stream on this raft and sold in Luang Preobang. Forest produce and manufactured
items are sometimes brought down as well. When all is sold, and when the Khmu?
have bought what they want to take back with them; they welk home, a walk of
from eight days tc two or three weeks.

Outlying Khmu® also trade lac, benzoin, oranges, and even occasionally
opium, which are not so common immediately around Luang Prabang.

Another traditional source of Khmu® income is through working as laborers
for Lao, Chinese, Meo and more recently French and Americans. The Lao have
considered them subject to corvée labor, but have also hired regularly to do
agricultural work and other coolie labor. In the season when agricultural
duties back home are not pressing, Khmu® come inte Luang Prabang from some
distance looking for work. They are hired to work in gardens, to carry water,
to work on roads, ete. They do the same in Lao villages.

The small amount of cash which the Khmu® raise in these ways, or the goods
which they barter; are uwsed to obtain salt, clothing, cloth, tools, utensils,
blankets, and some prestige luxury goods - if there is enough; which usually
there is not. With a few individuals it goes for opium. TFor some people it
glso pays taxes, Or, it may be used for the purchase of animals needed for -
sacrifice. Some Khmu? do not have enough salt the ¥year around, and all but the
most prosperous are very raggedly dressed. Some familles do not have a single
blanket in mountains where 40° is knovm at night for a brief period of the year,
and where walls are nothing but woven bamboo.

One Khmu” institution has to do with the distribution of meat in the village
and to relatives. It applies only to large wild animals shot or trapped, and to
domesticated animals killed for sacrifice. The hunter making the kill, or the
person making the sacrifice distributes the meat as follows., People classified
as taay 'older brother' get the forequarters; those classified as heem 'younger -
brother' get the hindquarters, “eem 'wife's brother' or ‘'mother's brother's son!
get the sides, and the headman gets the filet.

Division of Labor by Sex

A rigid division is not always maintained on everything, but the following
lists are approximate.
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Men Tomen Both
clearing forest planting seed weeding
hunting splitting firewood harvesting
trapping fetching water carrying
basket naking : gathering coolcing (men are com
sidered better)
iron work milling rice
fishing
gathering firewood washing clothes
shaman
making charcoal feeding animals
trade involving men's cleaning house

produce and long travel
trade involving women's
distant travel produce

headman malding alcochol
giming cotton (rare)
weaving (rare)

"Carrying"” as listed in an occupetion of both men and women, but there is a
difference in the mode of carrying. Women normally carry heavy loads in baskets
on the back, supported by a strap going around the forehead. The weight there—
fore hangs down on the head and neck. There may be additional supports around
the shoulders. Men do not like to be seen by outsiders c@rrying in this fashion.
They carry in the Lao mamner of baskets suspended from the two ends of a pole
over the shoulder, or hanging in a bag from the shoulder. Women also carry in
this latter fashion sometimes, but not their heaviest loads,

House Type and Settlement Pattern

Khmu® houses are similar to those of the country Lao, but much poorer on the
average, The poorest ones are built on the ground, but whenever possible they are
bullt on piles. Characteristically they are entirely of bamboo except for the
piles, and for crossbeams and some of the supports of the floor and roof, which .
may be of wood. These may be wood poles, or may be roughly shaped with a machete.
The roaf is most typically of thatch, although split and flattened bamboo shingles
are used by the more prosperous Khmu®. Khmu® houses range in size from 8' x 10!
to 20! x 30" (estimated). The roof is a gable roof with fairly steep pitch,
extending out over the walls about 2! to 3! for protection.

Underneath a house built on piles the Kmu® will store firewood, bamboo,
and large objects. In the rare case where an acculturated Khmu® household has
women who weave, the loom is under the house. Animal pens are often under the
house, or buffalo may be tethered there, if there are any. The rafters of the
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house provide another storage arez, Baskets oi dried foods, extra traps; seed
rice, and valuables mey be stored there.

The furmishings of the house are very simple. In addition to the hearth,
there is a shelf for the hrooy gaay thouse spirit,! & shelf over the fire for

drying food, bamboo for arrows, etc.; sleeping w te rolled up in the daytime and
spread out at night; a few utensils such as basins, pots, water containers (often
of bamboo), and perhaps an old suitcase far extra clothing. Wore prosperous
families may have kapok bed pads, mosquito nets, and a greater variety of tools,
clothes, and utensils.

For several manths, after the rice has begun tc sprout, and until the har—
vested grain has been carried to the barms, many Kumu” Zive in small huts in
the ricefields. This is done to save the long walk fron village o fields, and
to protect the fields from animal and bird marauvders. The field hut is often
built off the ground %o help visibility, but is usually little more than a plat-
form with 2 roof. A minimum of wensils is kept there.

The houses and barns of a Khmu® village are built fairly close together,
often on the mountainside. The earth is scraped clear of vegetation, and one of
the few places where you seed deep erosion in Lsos is in these villages. Sometimes
several smzll hamlets some distance apart may be under the same headman, The
village is not moved with great frequency if the site is a good one, and if there
is ne calamity to make people fear it.

Political Orga:ﬁ.zation and Social Stroetification

As mentioned before, the village is the largest effective political unit so
far as the Khmu® are concerned. The Khmu? do have a relationship to the nztion of
Laos through their headman, who reports to the Tasseng, to pay taxes (sometimes),
but this is of no functional significance. Whereas Rgmu" econonics is closely
tied in with that of its neighbors, politically the himu” have no interest outside
the village, and want to be left alone,

Even the lineages, although they do structure kinship and restriet marriage,
do not provide a greet deal of social framework outside the village, and no
politieal structuring that I hove ssen,

Within the village the headman is chosen by the Lao government. He is usually
a more prosperous and more able Khmu?. He does have considerable prestige and
authority inr the Khmu® villejes T hive seen. The elders sit in informal judgment
of cases and meke important group decisions. ILven women, hovever, will speak -
their plece, and the discussion is general.

Religicn

In the Luang Prabang area Khmu® who become Buddhist usually assimilate to
Lac life in other ways as well. Khmu® villages are not usually Buddhist. There
may be a few exceptiocns. As mentioned e:rlier, Izikowitz (195122L) reports a
group of Khmm® PBuddhists.
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Scattered over northern Laos there are roughly two thousand Khmi® evangelicel
Christians., These people are usually clustered in "Christian villages"” where the
community is predominantly Christian, but a few households are also to be found
in other communities of traditional religion as well (cee Smdl ley 1960:63ff).

Traditional Khmu® religion centers around spirits called hrooy (the phii
of the Lao and Thai). These spirits are associited with a wide veriety :
natural phenomena and events, and some additional ones. Here are some of the
principal cnes (see also Roux and Tran-van-Chu 195L:309ff.). Two stand out in
my texts as being mentioned the most often. These ere hro thouse spirit!
and hrooy hoo (apparently one of the most powerful of the jungle spirits). Two
others are particularly feared because they possess people and make them dangerous,
These are hrooy poop and hrooy sit. The latter flies cround in the evening with
flames coming from its mouth. It is pcrticularly dangerous. Hrooy zre
constamtly being detected and people in whom they reside ostracized from the
village. They are greatly feared as the cause of calamity. Others appearing
in my texts are spirits of the village, jungle, mountain, rock, water, sun, one
particularly identified with the shamans, and two unidentified ones.

The only religious practitioners are shamans. These may be men ©r women.
They determine the spirit causing illness or calamity, and prescribe the sacrifice.
They officiate in ceremonies designed to predispose the spirits to give good crops,
etc. Ceremonies in honor of the spirits are performed when the house posts are
set, at certain points in the rice growing cycle, in times of ‘calamity. The
importance of the Khmu® as shamans par excellence was memtioned above., Sickness
is a focal point of religious concern, and a large part of the shaman‘'s function
is in curing. It is interesting to see how this function 1s associated with the
Christian minister as well on the port of Christians. They want Western medicines
from him.

On occasions when important spirit ceremonies are held the entrance to or
exit from the village becomes taboo for varying periods of time., A spegial sign
mede of strips of bamboo (see the desing in Roux and Tran~van—Chu 1954¢335) is
used to indicate that the villoge is sealed off. This same symbol has much the
same meaning to same of the other groups in the area as well (see Izikowitz 1951:
sh, 155, 220, 250, 255). The sign also prevents some kinds of spirits from
intruding. If anyone should ignore the sign and come into the villape it will
cause trouble; sickness, death, because it will hurt the feelings of the spirit.
Indemnity must be paid by the transgressor.

The Khmu® bury their dead in the jungle. I do not know what the ceremonies
are in connection with death, except that the Kimu® fear the soul of the dead
man coming back to the village. Elaborate precautions are taken for a roundabout
return to the village by the burial party, as as to confuse the ghost. On their
return the mouth of the chicken is split open and the blood used to make marks
on the knees of the burial psrty, as protection. .

Socializaticn and Life qycle

Temperamantally the Khmu® of the Luang Prabang area feel and act imferior to
all other groups. In northern Thailand this 18 also true except that the Thin
and the Yellow Leaf people are lower in the pecking order. The Khmu® show
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apablly and cultural disintegration. There is little zest for life. The ancient
symbols of prestige, gongs, Jars, and buffalo are gone — or nearly gone in the
case of the buffaloy; for few Khmu® can afford them. The Khmu® described by Roux
and Tran-vanChu, and others referred to by Izikowitz, on the other hand, do not
seem as apathetic. The few I saw in the Xieng Knhouang area also seemed more
vigorous and prosperous.

Part of the reason far Khmu? apathy is econanic. They are desperately poor.
They have also been the traditional slaves of the Lao. They have little political
reccurse., ‘hen the king's free~roving elephants tear down their barns to eat their
grain there is not much they can de effectively.

They are ripe for a messianic mavement. Some hnmu® have found help, and
what might hopefully lead to a reintegration, in Christianity. Others have turned
to looking for the return of the traditional culture hero, Cian. He gave the Khmu”
their culture in the first place, and he is now waiting in a cave in the north _
with all kinds of modern material goods - refrigerators, airplanes, etc., = waiting
to come out and give all of these things to the Khmu?., I do not think that this
movement had started when I was there, but it is reported by Halpern (1960:63;
1961:14lL ), In 1961 I found it in Thailand, where it was associated with Communist
propaganda in the minds of many Khmu®?, but where it was also taksn seriously by
others. Halpern reports that in the Luang Prabang area some Khmu® stopped making
ricefields and made big sacrifices to induce C#arn to come to them.

Birth takes place in the home, with nidwives and members of the family helping.
The infant is carried constantly by the mother, and fed whenever it cries. The
mother carries the infant or small chiid in a shawl 2t her side or on her back,
or slung in front, if she is feeding it. The child sleeps in this shawl on the
mother's back while she woarks in the field or gathers in the jungle, pounds rice
or wimows it.

As the child is able to move around it is glways in the care of an older
child or of an adult if the mother is not at hand. Small children who can run
around are often left in the village with elderly pecple when the perents work in
the field. Play consists of making toy traps, crossbows, houses, etc., and using
them = not to speak of toy airplanes and cars, which they make from bamboo.

Children begin to take on household and other chares as soon as they are
able to do so. A child will trudge behind his mother or father, carrying a small
load, but a replica ot the one the adult is carrying. Children soon assume the
tasks of carrying water, splitting firewood, feeding the animals, etc, Girls
begin to learn the skills of winnowing (by tossing in a tray) and other female
chores as soon as they have the strength for them. Boys begin to hunt with small
crossbows, begin to weave baskets, begin to fish, etc.

I am not aware of any formal age-grading. A girl from fourteen on up may
be married. Boys cre married a2 little older. There is no puberty initiation or
any formal symbol of adulthood. As they mature they reach the age of wisdom of
respected older adult, provided they haven't died because of the appalling illness
to which they are repeatedly subjected.



Marriage and the Fa.milx

Marriage is arranged through the paying of a bride price, feasts, and
drinking of alcohol. Tt generally involves also a period of service by the
husband in the wife's family, but the husband's femily brings gifts which are
used for the feast. These include one or more pigs, chickens, alcohol, and
monay. :

In mary cases the people involved are too poor far this outlay. £ man and
woman may simply start living together. However, a mare prestigeful solution
when the prospective bridegroom's family is too poor to pey the required bride
orice is for the groom to move into the bride's father's house more or less
permanently, and become a part of the household, with his lzbor available to
the father—in-law, If the family eventually digs up the needed bride price,
the couple may then move out. HResidence with the wife's family is; in any case,
usually three or four years, at le st, when a new home may be set up, or the
couple may move to live in the home of the husband's parents if it is not crowded.

Monogamy is the predominant form of marriage. Polygyny (multiple wives)
occurs. I expect it would be more common if Khmu® were not so poor. It is
sometimes sororal (marriage to sisters). At any rate the first wife calls the
others 'younger sister,' while they call her 'older sister.' Divorce is easy
unless it is an adultery case with a fine involved. Adultery cases are decided
by the elders. In the case of the wife this inveolves a repayment of twice the
bride price. In the case of the husband he pays a fine. If the wife dies while
the husband is living in here family home, their belongings and children stay
with - her parents, and he returns to his parents' homie. If she dies after a
new home has been set up the children are more likely to be brought to his
parents! home,

Preferred marriage for a man is his mother's brother's daughter, for a
weman her father's sister's son, or in either case any more distant relative
going by the same kinship term. Marriage within the father's patrilineage
(father's line of kinship inheritance, as will be explained below) is forbidden,
as is marriage with anyone ceremonially included within that patrilineage by the
ceremony of dividing the meat mentiocned above.

Patrilineages are totemic (cf. Izikowitz 1951385ff.) That is, they are
associated with an animal or object which 1s taboo to them. Khmu® believe that
penalty for touching the totem amimal or plant is that the offender will auto~
matically be burned by the touch. Penalty for killing or eating the animal is
to have the teeth fall out and to die young. Each totem has a different origin
myth, often based around some kind of incident where the ancestor of the lineage
wag killed under circumstances associated with the totem. The lineage names which
I have collected are: three different tiger lineages (ta” rwaay deer, ta” %
roh, ta® rwaay tooc siim khfap), four bird totems (ta® Tgaok, ta® cnre”, ta’ ¢
deet, ta® siim Som), one plant totem (ta® twa?), two other snimal Totems (¥a> tmoop,
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%a” twooy hool), and an unidentified totem (ta’ slook).

As has been indicated in the above description, the form of the domestic unit
5 not fixed beyond the nuclear family. Whether married children live very long
ith theix parents is a matter of convenience, and other flexidle factors. I 4
have never seen any large extended family houssholds. Khmu® houses are small, amd

it is rare for more than three nuclear families to be under one roof, I would judge.




Kinship System

Missionaries are often puzzled by the relationships of the people around them.
Cther peoples make distinctions where we have none; and make no distinction where
we make them, There are an amazing number of types and variations of kinship
structure throughout the world, and interéstingly enough, what relatives call
each other is often a clue to some of their marriage customs and views on such
questions as incest. This happens to be true in the Khmu®, as we will see.

e give the Khmu® kinship system here in some detail in the hope that it
will help you master its intricecy in a more thorough way than missionaries usually
do, This, when studied properly, ktecomes ome of the simpler and more obvious parts
of the culture - 2s natural as breathing to the pecpla, though wvery strange perhaps
to the foreigner, People usuvally call each other Ly the relationship term rather
than by their names, and family lineage is reckoned much farther than we bother
with it. Informants did not hawve much trouble telling me that they would call the
great grondchild of their wife'!s grandmother's brother, in 211 directions - and
they are most of them different.

The missionary who learns to speak Khnu® will not have to learn to use all
of the terms we list here. Meny of them are synonyms, for one thing. But if he
enters into the life of the people, and lives among them, he will find most of
them useful, 2nd he will hear them all the time. Let him beware, when he preaches,
that he knows just what relaticnship is intended by such Biblical words as "sister",
"brother", etc. This is one place where sloppy translation can lead to all sorts
of trouble.

In presenting this system we must again caution you that details may differ
from area to area, and of course there may be nistakes. :

As you work through the following discussion it will be helpful to make
constant reference to Chart 1 and Chart 2; and for that purpose scme preliminary
explanations will be helpful. All of the kinship terms plotted on the chart are
seen from the point of view of the person represented by the large black triangle.,
The person who oceupies this position is called Ego in anthropological terminology.
Fgo is a male., All triangles on the chart are males, and all circles females. )

Notice the equagion sign { - ) which ties Lgo to a woman whom he calls
kmra®? 'wife'. The equasion sign indicates marriage. The vertical line coming
down from the marriage sign indicates children. Thus, Ego's male child is called
koon and his female child is also koon. Female koon marries a man whom Ego calls
ktey, and their children are called je?, etc. Horizontal lines tie siblings
topether, The dotted lines are used simple to save drawing out the children of
all the marriages. In the kinship terminology offspring of different relatives
are sometimes called by the same terms, and when that happens a dotted line is
drawn from the various other marriages which result in children called by the
same termsS. : i

With this much information you should be able to follow the discussion by
finding the different relationships on the charts as you go along.

A list of all of the kinship terms which we have uncovered is given here, by

generations, A [ew terms occur in more than one generation and are repeated for
each., An important feature of the system is that for some relationships the term
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is different when spoken by a man and by a woman. (Charts 1 and 2 show only the
men speaking.) These differences are indicated with the notation ms (ie, man’
speaking) and we (ie, woman speaking). In such cases we will consider that the
man and woman are husband and wife so as to keep our viewpoint clear. The
definitions which follow are not complete ones. They just give the most frequent
and nearest uses of the term. As we shall see, the system interworks so that
what may be a very distant relationship by our way of thinking is a close one

by theirs. An approximate translation is given in quotation marks. In order to
understand these terms, find them in their variocus occurrences on the charts.
This is laborious, but-very important.

Great grandchild generation (third descending), one terms
J9?. mor ws. eny individual of this generation. "Great grandchild"

Grandchild generation (second descending), cne term:
Je?. mor we, any individual of this generation or their spouse (husband
or wife as the case may be ). "Grandchild".

Child's generation (first descending), several important terms:
koon. ms. child, sister's daughter, brother's child, wife's sister's child.

ws. child, sister's child, brother's daughter's husband. This term
is also applied by both men and women to the spouses of anyone they
call koon, although there zre other, more specific terms for these

on the chart, as we shall see. Note that it is used for some rela-
tionships we would call nephew and niece, but not all, The reasan
will be explained later. A R R

kaey ms. daughter's husband, and koon's husband, sister's son.

ws. daughter's husband, any koon's husband, husband's sister's son.
"gom-ir~law", (note that it also means "nephew" for some of the
relationships left out under koon.)

prhaa. same as levey,

mon. mS., son's wife, any koan's wife, wife's brother's daughter, wife's
.brother's son's wife, mother's brother's son's daughter, mother's
brother's scn's son's wife.

ws. son's wife, any koon's wife, brother's daughter, brother's son's
wife. "daughter—in-law" (And "niece" in some of the relationships
left out of the koon group, )

ltmun. same as mon.

kmoon. ms. wife's brother's son, mother's brother's son's son. This term
is not used by women, who address the individual so called by their
husbands as heem.

heem. ws. brother's son. "Nephew". (Note another addition to what we call
nephew. (The term heem will be listed again below in other comnections. )

The Speaker's Generation, several important terms:
lmra®, ms. wife. (ror special terms for plural wives, divarcees, etc., see

¥ belGW. )
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_g_]£°. ws. husband

ksn. ms. sister, father's sister's daughter, mother's sister's daughter,
wife or any sia®,wife's father's sister's daughter,; wife's mother's
sister's daughter.

ws., husband's sister, husband's father or mother's sister's daughter,
wife of any kuufl, father's or mother's sister's daughter. "man's sister"

mook. same as k&n.

sia®. ms. sister's husband, any kin's husband, father's sister's son. "brother—
in-law" and "cousin" (one of many terms). Women do not use this temm, but
kuuil.

prhaa, same as sia®
kuufl. ws. husband of any kin, husband's father's sister's son,

taay. ms. older brothar,' wife's older sister.
ws. older sister's husband, husband's older brother.
) iiact

. mS. older brother's wife, wife's older sister, mother's brother's older
daughter.

ma® deen. ws. older sister, husband's older brother's wife.
yoy deey. ms or ws. In this generation the same as taay. see below.
Zaay. In this generaticn the same 28 taay.

heem. ms, jyounger brother, wife's younger sister, mother's brother's younger
daughter.
ws. younger sister, husband's younger brother,

Paaw, ms. wife's younger sister's husband.
ws. Yyounger sister's husband, husband's younger brother.

ma”® hecm. ms. younger brother's wife, wife's younger brother.
ws. younger sister, husband!'s younger brother's wife.

“een. ms. wife's brother, mother's brother's son.
ws. brother.

Eréé. ws., same as ®eem, but generally applied to ovm brother, and not to
some of the more remote relationships possible.

ma® 2eem. ms. mother's brother's wife, mother's brother's son's wife, wife's
brother's wife.
ws. brother's wifae,

Parent's Generation (1st ascending)
. ms., or ws. £father. spousels ~father, apouse's parents brothers. Also
used for most individuals such as yon deer, yon ®aaw, as an abbreviation.
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ma®, m or ws. mother, spouse's mother, spouse's parent's siblings. Also used
in place of many terms which contain the word ma” as part of them,

ma® kén. m or ws, father's sister.

yor kwfl. m or ws, father's sister's husband.

yoy deeg. m or ws. father's older brother, mother's older sister's husband.
ma”® deeg. m or ws. Father's older brother's wife, mother's older sister.

yon ?aaw. m or ws. father's younger brother, mother's younger sister's husband.

ma® %aaw., m or ws, father's younger brother's wif'e, mother's younger sister.

I ®eem. m or wa, mother's brother.

ma? ®eem, m or ws. mother's brother's wifae.

Grandparent Generation, (first ascending):

ta%. ms. father's father, mother or fatherts father's brother.
ws. own or husband's grandfathers, and their brothers.

ya”. ms. father's mother, father's father's sisters and father's mother's
sisters.
ws., own or husbands grandmothers and their sisters,

yoy thaw, ms. mother's father and his brothers, wife's grandfathers and their
brothers.

ma®? thaw, ms. mother's mother, wife's grandmothers and their sisters.

Creatgrandparent Generation (second ascending):

ta®, m or ws, @all males

E' m or ws, all females,

At this point the system must seem tremendcusly complicated. Some missionaries
are tempted to say that relationships are very loose, and that the people do not
understand real relationships because of the way such systems differ from what we
consider netural, buit such systems are generally internally consistent, and by
going at it in several different ways, we can see what it is.

First, we notice that the major complications eome in child's ration
speaker's generation, parent's generation, and grandparentTs genera%{nm. The
others are so simple but they may be immediately learned.

Second, we notice something very different from the English system, in
that there are kinship names for the spouses of relatives. If we go tarough the
list we see that men who are called by the terms in the first column below have wives
vho are called by the terms in the second column, and visz versa.
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male marries female
koon " mon
kiey n koon
kmoon i mon

(wss heem)
8ia” u kin

(wse kwffi)
taay o pesy
(ws: ma® deen)
heem n ma”heem
% aaw L heem
? eem " “eem
yon . n ma®
yon kuufi " ma® kin
yon deen " ma” deen
yor “aaw . ma® “aaw
yon “een 4 ma? ?eem
ta® n ya®
yon thaw i ma® thaw
Table I.

Note this fact: it is this 1list which is the clue to the structure of the
kinship system., Notice that any man I call "child" (koon) marries my wife's
brother's daughter or my mother's brother's son's daughter (mon). Any woman
I call "child" (koon), marries my Sister's son. In other words, daughter's

usband and my wife's brother's son are the same person in the tem. and my

W on! s husbend and my sister's daughter are the same person. 1o t another
way, if a brother and sister have children, the brother's daughter can marry

the sister’'s son but if two brothers or two sisters have children they may E’_t'

maxTy.

This type of arrangement is called cross cousin marriage. The children of :
brother and sister are cross cousins. The childrem of sister and sister or brother
and brother are parallel cousins. But notice that with the Khmu” not all cross
cousins even can marry. A man's son and his sister's daughter are cross cousins,
but they may not marry. This is a special type of single—direction cross cousin
marriage. Here is the appropriate information taken from chart one to make it
simpler.
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Table TI .

Note how a female koon marries a kiey, and a male koon marries mon. Note
that kéey is the same as sister's son, The dotted line shows that the children
are called by the same terminology.

When we study this diagrem from the standpoint of the men's daughter marrying
their sister's sons, we see that all the girl koon marry ldey. This does not mean
that a girl has to marry this type of cross cousin. She may marry outside of the
family in actw2l practice. But she may marry the cross cousin described, or any—
one else she considers to be of the same relationship, and may not marry any other
persons within the system.

That brings us to another important feature of the system, namely the fact
that relatives which we consider very distant are called by the same terms used
for ones own child, sister's child, sister, brother, father, mother, etc.~—in
fact, almost all of the kinship system—are applied to the most extensive and
distant relationships imaginable, and all according to a perfectly logical system
to which cross cousin marriage is one key./ Another key is the important fact
that a term of reletionship is applied to a person and the line of his relation—
ship is determined.Pne immediately knows what to call all of his relatives.
Another way of saying it is thet if a men calls a woman "sister" (kin) and knows
that she is descended from a sister of his father, father's father, or father's
grandfather, even if she is his tenth cousin, he will call her husband sia® and
her children kiey and koon, and her brothers sia” and her mother ma” kin etc.
That means there is less o remember, and it makes the system workable.

In Table ITI t%_a% and ta® are grandmother and grandfather, i.e., father's
parents. HNotice that (men speaking) my daughter (any female koon) can marry

any kiey but no koon. The koons are parallel cousins, and the Ideys are cross
cousins. In the second place, notice all of the kin. All of the lkieys have a
kin for a wife. This means that my daughter may not only marry my sister's son,
but also my fatherts sister's grandson, whether the line comes through a man or
woman. Notice further that she may marry my father's brother's (older or younger)
daughter's son because my father's brothers are the same as my father, so far as .
my father's children. For that reason I call my father's brother's children
brother and sister.

e———
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Iather's line from the point of view of &

Turning back to Chart 1 we see that the same pattern is repeated over and
over again, so that my father's fether's sisters line is a cross line all the
way down, and my father's father's brothers' line is a parallel line except when
they have daughters; and it becomes cross from there on.

There is nothing logically different about my father's mother's line, though
it looks different. Here Grandmother's sister' line is not a cross line, because
they are not brether and sister, o the offspring are like those of grandfether's
brothers. Grandmother's brothers have lines like all of the other ta®”. As soon’
as either of these lines runs through a daughter, however, then it becomes cross,
and runs into my father's sister or my sister's class.

The thing to remember in figuring out the mother's line is that the mcle
speaker is now being figured as the son of a sister. Just as my daughter may
marry my sister's son, so I may marry my mother's brother's daughter. Thus, I
and my brothers mey marry any or female heem. The children of my mothers
sisters are again like my brothers and sisters, so my daughter can marry the son
of any girl in that group. My son can marry the daughter of my mother's brother's
son because she is the cross cousin of the sons of these distant "brothers and
sisters”,

My mother's father's sister's line is a cross line which follows the same
pattern as my father's mother's sister's line, whereas the children of my mother's
father's brother are the same as my mother's brothers and sisters. My mother's
mother's sister is again porallel, giving children equivalent to my mothers
siblings, but my mother's mother's brothers are cross lines, following the pattern
of my mother's brothers.

The important thing about my wife's family, Chart 2, and my relationship to
it, is that my wife's brothers are called by the same terminology as my mother's
brothers sons, znd my sons can marry their daughters. This becomes obvious when
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we remember that my sons are my wife's sons, and that my wife is the sister of
her brothers, sc that here again t.he patiern is ,manted - a2 man's daughters

marry his sister's sons., There is a difference, havever between my wife's line
and my nother's line, in that all the relatives of oy wifle's parents genc.mtlon,
except the yon “eem (potemtiszl fathers-~in-law) I simnly call by the same ten
as for ncther and father without distinetion., My wife does the same thing in

speaking of my relatives.

I call, therefore, my wife's mother's line the identical terms I call my
mother's line, except for the simplification to ma® and yon in my wife's mother's
generation. 'y wife's father's father's line is a cross line for me (except for
the line of my wife's father's sister), as it would naturally hove to be for me
to marry my wife. My wife's father's father's sister's line is perallel, his
bpother's line is cross except when it goes througn o woman, such as his daughter.
My wife's father's mother's brothers and sisters' lines are all cross — plenty
of wives for me theras. '

Note; man may marry amny women he calls tasy or heem (i.e. wife'!s sister,
m's b's da.) Such a person is the daughter of a ’Seem. Woman may marry any
man she calls taa, ,4-2[- or hasm, who is in turn the son of a ma”? kin. If the woman
is the man's wite they will all be taay heem to each other becuase terms are
not applied to the same people by the diflerent sexes.

So far we have been considering only those Lems used by 2 man when he is
speaking. When a woman is speaking (his wife) she uses the same term for the
same individval in certain cases, and in others not. For je” and jo° (grand-
child and great grandchild) there is no difference. BEveryone a man calls by
these terms his wife does also. The same is true of the Great grandfather -
great grandmother ta”-ya®, but in between some relationships are called the same
and some are different.

Some of the changes in terminology are autometic in the system.

lhusband says Wife says
lamon L heem (only difference in "dﬁld“
B o generation)
peay ma® deeyn or taay
ma® “cem (wife of “eem) iy

EBach furthermore, generally calls the parents! siblings of the other Yoy me

Some terms carry the same definition when spoken by man or woman, (husband
ard wife) but therefore apply to different people® ma" kin, lcuuk
ma” decp, yor “aaw, ma® “aaw, yon “eem, ma® “een. These areg
generation.

£ woman uses the z_?_g thaw-ma? thaw terms only for her husband's mother's
parents, and her mother's molner's brother.

Obviously this explanation has been too complicated to assimilate at one
sitting. Its.value will be to serve as a reference when kinship terms begin to
emerge. Don't let them go by default, but trace them down with the help of the
charts and discussion, and explore them with your informant. i
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Fipal tuport to satdonal .escarceh Coancil, osanzeok

Frant ... Lelar, “heiae, laman ielations Area Piles-Yale niwvirsily g |

Chiemmnd, aprll 27, 1965 q

Intreductory Note
T wish o acKnowluedge the azslstance ol Lhe fabiohal -t(.aeélrch Goaneil
in carrying out 1.;y researss on intereetinic conlact and assimilatvlon,
with gjeciadl »: [ipence to bhe hama, durln, tie perdod awest 1, 1964
throu-h A,.ril 30, 1965. . an also “ndcbhbed to bhw Public . liarc
“epartment wnd to . re ’rasit lisavail, ‘director of the Milltribes Division.
Varicus orf'icials in Chicngmal, in particular the Tovernor anid .ajor
Paircjn ol the Jordiue olice have helped me with letbers of introduction
and in other ways. [ bave from discusslons with various menbors of tho ‘
faeulty of the Jniversiiy of Chiengrai, ana wizh Ur. .illion Geddes and
the stali of the Tribal .‘escarch Center,

The background of iy resecarch inierests, anc aun outline oif Lhe methodelogy

used, will be found in my Inberin J(eport to the Jabional esearch Coancil, \
|

Urientation

dated i'esruary 15, 1965. J

The fbaai ere a relatively uninown . on-ilnier-s,caxing peopis found

S I

prizmarily in northern I.~:ms.:l they arce linguistically and cultorally

relatcd to 2 large number of pamed grow s of swidden=-farwing hilltribescn

in Laos [eallcd by the remeric term 7iha®), in Vietnan {where the, are called

4

"loi"), and in Cambodia (wherc they o under the generic tema " “hoong®). i
Hemnant .on-lhace grog s in dhailand ioclade some imadgrant Jhanu fron .

El

i Laos, as well as Lawa, T%in, Yumbri, Chacbon, and Xui, Iinguistically

LW WS R TE L
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related groups in Huma include the Palaung and Va tribes. [he dest
known of the .onefmer lanjuage proups arc the ancient Jon of Jurma
and Thaitand (represented today by the Talaing and raanant groups in
central Thailand) and the Klmer of Cambodia (ancestors of the present-
doy cambodians)s

%The Lon-{hmer stratum is generally regarded as relatively old in this
part of Southeast isia, predating the arrival of lhal sjeakors and
even more receut arrivels esuch as .iao, Yao, Lahu and Lisu, :ilost l.on-
Khmer groups at jresent occupy an intermediate foothill gone between
lowland wet rice growers and true neantain tribdes such as (iao and Tao.
They engage privarily in swidden l{orain: with supplementary wel rice
ficlds in sume cases. ‘woups such as Zhamu, Lawa, Xui and T'in are
heavily acculturated due to long and intimate contact with surcounding
populationsy in many cases the indigenous culiturc pattern has becn
altercd bejond recognitivn. The present fragmented distribution of thesc
peoples would indicate that they were once more numerous and that they
perhaps oceu.ied a larger area than at yrssent. tvhether they were
formerly plains dwellcrs who were later pushed back into the hills and
into an economically less advantapeous zcone by the Thai and Lao is a
moot question at this point. Some of the Laos bave a tradivion of a
former "fhamu King"™ and of having once founded ! a great citys
whether such traditions have any basis in fact, I do not know but it is
my impression that {hamu culture must at ome time have been richer in
content than would appear from an exanination of contemporary reanant
groups., The Lao regard the Chamu as their "older brothers,® the original
inbabitants of tho area, and as havin: great power over the indizenous

spirits. Ceremonics at the Luang rrabang court still utilize Khamu in

i
!
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the
this capaciiy - and Lhoy formerly iplayed a siailar role inﬂold principality

of Man {ef,, Swmallsy, 1964)s The lejund of bhe lak pmany within the old
walled city of Chiengmai pertrays the Lawa in 2 similar role {ef., Sangvan

Chot Sukrat. Traditions and Custons of hLhe Jorth. Chap. 1l Banglkoks 1962.

in Thai), iy major inberest in the ireswnt fieldworik has been the stady
of inter-etlnic contact and assinilation in the hills of northern Thailand
and adjacent areas. This is in the coniext of a broader interest in the
definition of "idlltribesman® vs., "loulander" in the ethnic tdstory of
greater Southeast iasis, includin: sovthern China, {(uestions as to how
Nfixed™ these calbegorics arc whon viewed in ldstorical perspeetive; and
the conditions - cultural, historlecal, and ecolopical - that make for
contact, acculburation, and assimilation, and {or Lhe apparent fact that
some groups assimilate much more readily than others. Vithin this overall
focus, the history of contacts betueen the older stratum of llonwilmer
speakers and the intrusive Thoi~specaiting populaticns of Thailand and Laos
offor 2 potentially frultful field ior study.

C?‘/.&lthou;;h the hamu are found primarily in Laos, there are immigrant villages
across the border in Nan dating baek possibly 150 years. In addition thexe
is a history of Khamu Dimigrant labor (males) into Thailand during at least
the last 80 years. uch of this was artifically stimulated by the labor
requirements of Duropean beax firms, but even such contrived ixmnigration
took advantage of what seem to Lave becn cxisbing patternms within indigenous
Khamu culture naling for cultural fyaguentation and psychocultural subore
dinaclon to more dominant groups « possibly the result of a long history
of contact with Thalespcaking Lao. The study of this continuing movemsnt

of immigrant male Xhamu into Thailand emsrges, thon, as the study of a
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special asyect of a more general, long-suanding, phenomenon - the cultural
and plysical absorbtion of suiddenfarming, hill-dwelling Khamu speakers

by lowlandw-duelling Thai (Lac) s;eskers.

E‘bhniéity in Laos
Smalley (196h) estimatcs as wany as 100,000 Zhemu in northern Laos, making
‘then ﬁhe larzest "Zha" proup in the area, Ihere are many <hamu speakers
in Luang Prabang and {ieng i}iugng; provinces, as well as in Sayaboury,
Jam Tha, and ‘’hon: Saly provinces. They are found in the Lai Chao area
of lorth Viebtnan, and {hamu spealers bave been reported as far e_ast- as
upper Thanh Hoa province ol !orth Vietnaza. This rather wide dispersal
has meant thut the Khawu bave been in coatact i:ibh a vaviety of languages
and cultures, with resultin; differential acculturation and the evelution
of named subygroups =~ some of which at least shouw dialcet variation. The
word "ihamu", thercfofe can refer to a number of nawmed populations, probably
having at ons time a common culture and a cormon languege. In fact
practically all the dialects arve mmbually intclligible, indicating that
acculturative and assinilative changes camot have taken place too long
agoo These subgrow s are lumped together as fhamu (Xhamuk, Kha Zhamau)
by the Lo aad Thei. Swailey {196L) says that Khamu derives from the

indigenous Kaghum” 5 meanin: Ypeople,” ihen they come to Thailand

members of various subgroups use only the pame Thauy, in this respect
probably conferming te prevaient Thal usage.

?Tm generic neme for subgrowpings of the kind just meutioned is tu»y v
Around Luang Prabang snd in Sayaboury theTmamf loe are mosh mmerous,
The Tmaoy  Xsak are a smaller subgroup southeast of Luang Prabang. Horth
of the Nam Hou (penerally beiméen the Nan Tou and the Ham Tha) Khamu



speakers are referred to as imadYy Ronk . although the Lao call them
Ifok or Xha Jok, The term Rook or Ick aypears to be used in a somewhat
broader sense, algo, to mean "baeckwocds" Khamv, i.e., less acculturated
Khamu speakers wherever They may be; thus the acculturated fhamu on the
middle Yso river in Nan prowvince refer bo those on the upper Yao as 7;31::35{
Rook , saying that the latter live hicher in the hills and retain more
of the old custamus, including the loincloth worn by men. |

qﬁ!ort.h of the llan Tha, in the region of “hukha, liusng Siz:g,‘ .lmangz Nam Tha
and uang Sai, Xhamu gpeakers refer to Lhausslves generically as Kham
or Pru, but also distingulsh such caterorics oo Khamw Lu (Lue), Khamu
Yuan, and Kwaen, These labter pames reflect the fact that in this area
Kharma have came into contact uiih a variety of Thel immigrant groups from
the 8ip Sony; Panna and north Thailand, Here the Sneon by all accounts
live closer to a lowland enviromment, in relatively {requent contact with
Thaiespeaking lowlanders. Duddhist practices, if not outripght acceptance
of Buddhism, appear %o be strong hepre, [y information indicates that
shamu imdgrants into Thailsand from thio ares are generally more successful
(in Thai terms) than those who have come in from scuth of the Nam Tha ww
the 7;41:-34}1 Kook  area which appears, ab least, to be samevhat less
acculbturatede DBuddhiam apperently has less impact in this Rask area,
and old forms of wealbth are associated with a soclo-religico~econonic
complex invelving status mobility through acguisition of wealth, and an
attempt to control wealth by marriage within related familiess

?’I{y data indicate & maricd sinilarity veiween this R 5K culture type
and the Lamet (Kbamot or Rumet) in the nountains south of Tafa on the
lower Nam Tha, described by Isikowits (1951). [be cultural parallcls are
S0 many, and so detailed, that one wonders whethsr, in fact, the Lamet




and Khapn should nobt be considered as originelly belonging to the same culbture type.
Ei.th_@é this or thers has been axtensive borrowing by Lamet frem Khamm, or visa versa.
The two languages, however, although related, are nobt mutuelly intellizible - ab least
the Khomn unanimously stabe that thsy cannol understand Lameb,

Two further findings from date ave of interest ab this poinb, Flyst, I interviewsd
and gatheved date on wall over 100 Kvamn immigrant males in 211 parbs of north Thalland, &
all of vhon came originalily from locations noeth of lueng Prabang. I em mble H0o 7a£=count
for this, unless the answer is simply thet recruitment for the old teak industry could
mosh e=sily drew on the Ham The and Nem Beug areas ~ both conviuienitly acrose the border
from Chiengklhong and Chlengkham, Sscondly, I never met a Khamu speaker in Thailend
who would identify himself @7;};327 ?g:k or Kba Hok. Albhough many indlvidvals were
pointed oul Lo me ag such by other Khamu, later guestioning inveriably produced a fiat
demial, This tends o confirm bhe supposibion that among Rimmu speakers the tewm Pk or
Hok corries & pejorative connotabion

The Indigencus Culiure

Selow ave listed a fow gsalient features of contomporawr Lham: culture ag found in
function ing Khamu villages. I heve included cnly the more genersiised traite that
wonld seem to be applicable to relatively wnsccvliuwreted Ehamu, These data heve bosn
deavmn feom oy own interviews with ismigrant males in Theiland, f@? observations of
refuges Kbaw villages nobth of Mueng Ngewp (Nan Provinge) apd south of Chienskhong
(Cnlenggrai Frovince). 1 have also drawm oo whab Smelley (196L) wes able to obteim
from ohservations and analysis of lingudébic texito in the lmsng Prabang Provinee.
Beomergy: Glubtlnous rice growm in swiddens is the stepls food. Tie fields are worked
by ssall swidden groupe, the memberehip of which tends to remsin faimly constant Fram
year to year, These groupsz tend 4o be made up of relstives since villsge endogamy is
permissible and freely practiced. § bawe no informabtion %o indicsio that such groups sve
x'egularly coamesed of patrisib members or, for thet mabber, thal nembers must be kinm;m

Villages of 100 or more houses, conmbaliming vp to 1,000 inhabitants, do reportedly

oceur, probably in areas where scme web vrice can be grown. Smaller villages of 20-50

howaver

houses are more usual, Acculiurated Fhemu tend o live in nuclear households
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so thet under such conditions village population would averags 8C te 200 peresonse

Hill villeges are built on sloping ground, often on the side of a ridge or spur, ab
altitudes of from 2,500 to 3,000 feet. Water is cerried from a streem somewhere below
the village., Houses of unacculturated Khamu are built close to the ground, nomally
with the dowmhill raised on short piles, in a kind of split-level style. Undsr
sboriginal conditions these houses, with raised platfomme ingide for slespiag and
sitting, ere relatively large end well-made and can zcconmodate 10 to 20 mors people.
Anxiliary structures include a cammunity or men's houge (g_gzg?, somstimes mors than
one in a village, where male -ga.ther %o goesip and work at odd jobs and where visiting
males can slieep. Village clders meet in the (NP to congider cases of misconduct and
digpense justice - usually in the foxm of a fine. These structures do not differ
markedly from the ordinavy house type.

Agwiculture as a source of food ls suzplemenied by gathering and, to a lesser
exbent by hunting and fishing. Hunting is chiefly of =mall animals using traps;
cropsbows appear crude and little used. The Kbham raise pigs, chickens, ducks, and
(if they afford it) buffalo. The latter, together with pigs snd chickens, are used
chiefly in copnection with religious sanrifice. Animal husbandry is not developed 4o
the extent that is amcng the Meo and sowe otker groups.

Under aboriginzl conditions men with lavze families seem Lo have been able o
acoumlate some wealth through sele and borter of »ice. In more acculturated villagas
woday, however, the economy appears relabively pour and wndeveloped, and villages
gulfer frop perlodic food shortages. The materdal. culvure iuventory, even under
abtoriginal conditions, appears tc have been relatively meager. pottery making and
weaving being ebsent {although a few women in accultureted villages éo wesve) and
blackemithing limited largely to repair of tools, The Khamu gel silver neckbands from
the Mso -~ and in fael most of btheir forms of wealth, which vere considersble in former
times, have been obtainmed fram outeide sources. They nre, however, quite good at
carpentry and at work in bamboo and ratien.

To supplement theiy more or less chronic food shortage, many villages nowsdays
barter nanufectured goods with outside groups. bub the main source of out@e incame,
and of new weaith brough into the community, has Jor decades bezen the novement
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of men oub of the village in ssarch of wage labar, This pattern of leaving the vﬂlago
tempozarily to seek work is a distinguishing cheracteristic of Khamu (and the neighbors
ing and closely welabted T'in and Lemet), The Khen heve sought employment chiefly in
the lowland - 4o scme extent in Leos but chiefly in Thailand, Bub they will also work
for Meo and Yao if the opportundty arises.

Soclal Criganization Tofamie patrigibe, Lo, ave theorstically exogamous, but in practice

exogany is probably limlted to the patvil ineage. Thers ave many maned sidbs (named for
totenic animal, bird ob plant), each with an origin myth involving a lsgendary ancestor
and accounting for the fect tiiat his degcendants cennot eal the totem. To est the

tobem means loss of one's teedbh and an early dsath. The sibs are widespresad ard several
are usually repressnted in any one village. I heve no informabtion that these sibs
functionsd in any way other than controlling marriage.

Preferred marriage is with a McBrDa and, in cases of wealtly families, betrotbal
ic arransed at an oarly age by the pavent. A brideprice is normally given by the boy's
fardly, and brideservice is common. [ssidence afer marrlage is usuelly indtislly
mabrilocal, altvhough this varies considerebly. Under aboriginzl conditions Lhe houss-
kold eppears normally to consist of an oxbended materilocal femily, with as many as 10
o 20 or move persons under one roof, Accultureted Khama, on the other hand, ususliy
ragide in amall, @nlcm- households,

The focus of Khomw cuiture, as found in the oree south of the Hem Thae (and paralle=
led in meny respects smong the mearby lamet), is a sccie-religio-economic complex
involving accumulation of wealth and ite displey and distribubtion in the form of lavish
household ancegtral ites, It is this complex of activities which, under unacculturated
conditions at least, notivates much of Xhamu behavior and gives to 1life a meaning and
purpose beyond mere existence, The Status of wealthy man (skemool, from & "o have®
and Kbemool or Khamuun "money” or "wealbth") can be achieved through hard werk and the
ncmmmla.t.:i‘.on of money and traditional forme of wealbh, A lerge family is a great ade
vantage in this struggle = daughters whose husbands bring in brideweslth and additional
lsbor for the rice swiddens, and sons who may marry advantageously. Polygyny is allowed
and plural wives can be an economic asset if a man can aiford the initial expense.
Wealthy families somei;imes conscolidate their posistion by arranged



warvispns between sons and daughters. The statue of akemcol is an honored one and
such a man ia listened to with respect. Dut his siatus is only fully achieved when he
(and his household) can afford & properly lavich ancestral ceremony, including the
gaorifice of buffalo and the distzibution of much food sud liguir, At such times the
Jeon, large cylindrical bronze drume which the Ehamu say they obtain from the Karens

of Bumma, are displayed and sounded. These, plus ancient pottery jars and knives and
mpears (some fancy worked silver scabbards) ave family heirloams - the symbols of a
man's wealth. The jaan, together with money, buffalo, and cloth figure as bridewealth
in marrieges between wealily fomilics. The deire to scoumlste wealth and its importén,
in marriage, bas undoubtedly been & motivating factor in the movemsnt of younger men oub
of vhe villages in search of wage lebor,

Relipiom: Treditional poligion is lavgely animistic in conbent, ceniering on a variehy

of spirite, lwooy, including spirits of the villagse, household, forest and swidden. The
pogpepossibly a borrowing from Lao, are daugercus 3@ well as frightening, and a person
possessed by one of thase himself becomes dangerocus to others and may be Giriven from
the; village. Ancest"ral spirive figure largely in Ehemu ceremonlal.

Cyeciical village-wside ceremonies, feceding the village spirits on behalf of village
wslfare, are conducted by priestshammons who alse function in curing illness., Sacrifi-
cizl rites on behalf of the village as = whole are conductad in front of the vmagq'?:%'
the centval men’s house whilch on such cccasions takes on the chareciteriatics of a come-
munity house. Khamu sheaumans and s{nemrs have a wide reputation among both Lao and
Meo - 3 the Lao at least, belleve that the Khamu have 2 special power over the spirits
of their indigenocus aras.

The all-imporient houshold ancestral rites srve conducted, not by the priesgtwsheman,
but by the male and female heed of the household. These are held periodically, ususlly
when encugh wealth has been accumulated ox in case of serious illpese within the family,
The ceremony is called iiamg hrooy ta ya' (feeding thespirits of the grandparenis). A
buffalo is aacririéd before the sacred asecond door of the housa (this doorway, located
in the rear wall, opposite the main door, is normelly barred throughout the yeazr), The
head of the buffalo, as well as the meat and other sacrificial fooda and implements,
figure in a series of elaborate rituals lasting over a 3~day period. The buffalo head



i3 cerenonizlly introduced to the ancestral spivits by being borme through the sscred
second dodr, and all of the family's focd during the 3eday period is cooked over the
sacred hearth (a second hearth area, to the right of the secred doow, normally taboo to
all but members of the family; it is here that the family's rice 1s cocked). The skull
and korng of the sacrificial buffalo are later stored in this area, which is the sead
of the encestral end house spirits. Related ferilies sre invited to this ceremony and
there 1s considerable drinking of rice liguor ard courting among the pecple. Fuech
of the food 1s distributed to the rest of the village ab the men's (commmnity) bouse,

The Khamu legend of ths gourd - an origin lsgend accouniting for the peopling of
the earth by Khamum, Heo, Thei, stc., snd conbalring a deluge motif a8 well a&s brothere
sister inest - 1s similar in outline Lo the same mybh as recounted by the Iso. Althous
gh versions I have collected vary in detail, they are also renerkable similay to the oz
igin legend of the Lamet as reported by Isikowiia (1951). The Khamu also have many
stories featuring a culture hero, cluany., as well as stories about the exploiis of a
trickster hero - some of which account for Ehemy culturs tralts such as the custom of
swiddening on the hillsides.

Entry into Thailend

The entry of Kbhamu into Thailend in relatively large numbers appears to date from
about 1880 OR 1890, when the increasing demands of the Fuwropean tealk fimme for forest
labor stimulated the gnnual, recruitment f young Ehemy from from their villages
in lacs. Prior to this time Burmese foresters hed been working the teak forests ~ of
north Thailand for some decades under concessiors granted by the local princes. I have
been unable to determine, however, whotber they ubtilissd Khomu labor te aay extent.
I have also been unable to determine, from the historical sourcss examined thus far,
the exient to which Kbemu might have been broughé into Thailend prior to the 1$th
centry, There is scme . ~ evidence tha®t the prince of Man, sbout 1830, raided wp
Yoward the Sip Song Panna, bringing beck Khamu end other “"Eha" as prisoners of war -
and it iz even said that Khemu and 7'in helped to build the old city wells of Nan.
Bub the Kham refuges villages in horthsrn Nen are of relatively recent dete and it is
impossible to date the entry of other Khemu into Nan Province much carlier than about
350 years g4,



b b
It i= reasonable o suppose that the early Thail kingdoms, such as Lannatbai in the
nogth, made use of "Kha" tribal peoples as labor in the construction of city walls and
ag bhesrers and auxiliary forces Guring warfare - and that these pecple were cbtained
éuring populetion raids on surrounding territorics. As mentioned, However, I have thus
for been unsble to obhain any concrete evidence for this.

Recruitment for the Teak Dndustry I do nob lmow how this pattern originated, but by

the 1890's, the recruitment of Khemu from Laos as labor in the teak forests was well
orgsnized and on a relatively large scale., During the hight of this recruitment period
an estimated 300-400 Fhamu came into Chicngmai, alcne, annually. World War II interrup-
ted this pattern, but it was vonswed, on a lesser scale, in the years immediately
follouwing. With the gradusl phasing out of European tesk cocessions and the emsrgence
of the government-conirolled Forest Industry Association, the old role of the Khamp _ .
as forest labor and nahout has largely been takea over by Thai and Earens. Until the
closing of the lao border years, h%ver, the Kham: continved to come into Thailand in
relatively large numbers, chiefly as seasonal hirad labor in connection with the tobacco
industry. Despite restrictions om illsgal entry, many Khemu still cross the border
anmually, and a Khemy vesident in Thailend hes 1ittle diff ¥ commnicating with his
relatives back in lLaos if be wishss to do so.

Recruitment for the teak industry wee carried on by men called naaj h;:o" = pré-
sumably from Thai %lf‘”i (Lao naaj "_“Ej )s Pleader of 100%s.% These men were them selves
Khamu who had already worked in Tlnilénd, Imew ths "ropes®™ and ths routes from Laog to |
such places as Chiengnai and Lawpang. Their usual methed wes to reeruit a group of 15
% 30 or more young mep and conduct them to a place of employment in Thailand., Recruit-

ing appears to have been done chiefly in the Nam Beng-Ham Tha area, as well as to
the north of the Nem Tha as far as Phong Saly. Usval routes were either via Chieng-
sazn to Chisngrai and thence south to Chiengmai vis Doi Saket, or else via Chiengkhong
or Chiengkham and thence south to Iewpang, Tho tllasil hﬁnj was responsibls to a boy's
parents to get him safely to Thailend, find him enployment, and at the end of a 2 or 3
year period, bring him back again safely., For this he received a sizeabls commission,
taken as an advance against the boy's annual wage at time of employment. Eaving dispe
osed of a group in this fashion, the maiha:vi returned to Laos where he spent the




following season veeriiting anotber group. These men usnally recrulted within a

limited arss, where they were kmown and frusted. Thelr retwrn fron this business wes
not inconsiderable, and meny such individuals retiredwith thoir savings from active
recuiting and set themslsves uwp in Thailand as merchants or traders. In many cases,
their recrulting activities took them Lhrough porvicns of Burma and it was nol uncommon
o seb onsself up as a trader in Buwmege goods, trawling’back and forth periodically

o Burma for the purposs. As a vesuli, & good meny Khamu now resident in Thailand have
gome knowledge of Burme or poasces contacts thewe, Some have inaz?ied Shan or Haw women
are able to speak some Burmsse, Shan, or Haw,

In Chiengmeil and Lampang, centers for the Yirvopean teak firms, ihers developed the

inabitution of the n&aﬁ:ﬁ n!'avll_ {the "big" nasj j_\_:_ni_). These, again, were Khamu
who hed "made good” in Thalland - cuners of shope and men of conglderable prestige smong
theiy fellow Themu ~ even to the exient of beiny known back in Laom as successiul
“ovargeas® Kbemu, cuvrers of many brogze drums and ovher goods so dear to the Khamu.

Trege individuals acied as "clearing housesh for newly-exrived Khemy seeling employment,
and & uew arrivel could bs suve of a place to stny in the compound of the paaj k::)'; h}}gg}_
until be found @ job. Todasy, in Chiengmal, the original %ij n:aai' hes been dead
for some years - but another Ehean shop ownsr lms inlherited this podition, and althou-
gh teak labor recruifment and the originigaticn chat went with it beve long since
dlsappeaved, this man®s siop 198 still o clearing house for news and for Khamy moving in
ana out of Chiengmail,

Ehamy who came hers to work received a small annual wage plus housing and rice,
“hoge who managed 10 sgyy some mopey used 1t for the puvrchase of gongs, cloth or silver
and returned to their homs village.' where many p:'am;;uly concluded successful marriages
and rose o the status of akamool. Others, less fortunate, lost their money in gambling
and drinicing, and these for the most part never returned to Leos., A good propowtion
of these " failures® (in Kramws tevms) married Thal women and their descendents are
today in the procoss of "becoming Thal,v
Humber of Khamu in Theiland During my 9 monthsin north Theiland I was able to viait
personally most of the erveas where there ave knoun to be Khamu, with the exception of
%he Chiengkham-Pgyac aves. The follewing figures represent my " educated guess® as to



vha munber of ethnie Khamu (Khamu boxg in leos or Theiland of Khomu parenta) presently
1iming in porth Thailand., These esbtimates, which have ecopsciously been kepht on the
conservabive side, do nst incivds the south, there are eaid o be Nbam: in the Banghok
evea and some avound Eaachmnebupd, but I have no koowledge of how mange
Chengwat Chisngmed, Total 800 « 1,000, In Chiengmed menicipality alome there axe
en ogtimadod 200, There are Khamn working en Misag plantabions
in the MeetomngChiengdes ayen, and at Phe tin mines ot Baw
Cesw, There nxe Kham in Amphor Feng treding ia opium and
other goods. Theme are also Eiemu in mixed villsges im the
hills between 1J. end Lamphin.
Chengwet Chiengmai. Total 3,500 « 2,000, This figure includes the Wills belwben
Doi Seket and Wieng Pe Pao, where there are perlﬁps 100 Ehowu
living in Thel villagos slong the rood and an vea plantations
and in wized miens villagse in the bills beck frem the yord,
Likewise snother 100-200 ia tks Wisng Pe Pao=idae Sual arsa.
Chiengmei wunicipalily conbeles on esbimaled 100 Khamu, and
in Amphwe Chicngesen thers ave betwesn 300 and 500 Khanu worke
ing on tobooco shations, havling water, and working in hotels,
in the Ghispgithong arez estimeted 200-300 are found in villagss
south of ths town, on tobacco ghavions,; ond hauling water sud
working at menial jobs in town. Thore ave probebly ab least
anobher 300 in the Chiengihem-la7a0 2¥af.
Changwat Nen, Tetal 2,000 « 3,500, There ave wixed Hliomu-Fhel villages near Seas
gonth of Nep dowly in commmmo Saw aleng the road between Nan and
Pz, in the hills eest of Pumy epd along the middle Yeo river
vallay wosh of Pea, Abows Mueng Epauw there are refugee village
s of pure Kbeam stock, and thove are both mixed and pwre stock
villages cn the hoadwaters of the Yoo, Cordon Young (Hilluribes
of North Theilard, 1961) reporis a total of 30 villages with
eboub 3,500 persons, Howover, if we are comnting evimic Khssm,
it appesrs to me this figure may be high.
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- Changwat Lampang. Totel 500 - 1,000, This includes au estimsted 50 or more Khowu
in lempene menieipality. Others in cublying aréas and in the
Pooblrills of the Wang river dradoege, Thege figures may be too
1owge
Fleewhere. Total 200 « 300, Ineludirg Awmlme Plwee, Meohongeorn, and Mae
Sarinnp areas,
The above estimstes total 5,000 mintumm and 7,600 waximti.. Since thess estimates are
on the conservalive sids, it would probebly be sefe to sny that the ebhnic Khwmm prasenbe
1y in norbh Thailend ¢o nob emcsed 10,000, Their mmbers Lhen would be less than those
Zor Meo, Tao, Kaven erd Lehu; but they are probably mere mmercus than either A_khe o
Tigue They appesy,vo totel sboub the some as Loawn, (Comparative figures from Goxdon
Young)e I would estinete Ghat of this tobsly betvwen H0C and 1,000 live in a city op

woun envizowment.,

The Eham Inerement within Nopth Thailandis Populstion. Pﬁ"u{ﬁg}mg to estimate the wmbe
e of descomdants of Fheau-Thd o Kham-obber minsd narelages is dlificult 224 subject
vo grost ervror. The following estimales of apmugl imwmigration of Ehams W primery
points withia Thailend would seem reascpabis, horever:

Chiengrai 300 per year 1850-193¢ (0 years) 12,000

180 per year 1990-1960 (30 years) L3500

Lempang 150 per year 1890-1920 (30 yoavs) 14,500

50 per year 1950-1960 (30 years) 1,500

Chiengsasn 200 per year 1930=1960 (30 years) 9,000

. Chiengkhong 200 psr year 1930-1960 (30 years) 6,000
Elaewhere

(Nen ) 100 por yeor 18901960 (70 peara) 75000
Lk, 500
That of these LL,500, spproximately 20 percent (one oub of every five) stayed
in Thailand end mevried, the total of primery mived mserisges for this group would
come to 8,500,

Nop province needs to be considered soparately in this combext. Captives



(Probably including wawen) were brought into this svea ss early as 1050, Jigrations
of whole villages from Lace into Hem have occurred =t leash since 1920. Aspuming a
viliage pogulation totaling 3,000 over the pariod 1920-1960, and that 10 percent ef
thess married with Thei or other non~Khamu each yeer the tobal of Primary mixed mar-
riages over this period would come to 12,000, Mele capilves remaining in the arse
and contracting mixed marriages might be supected 1o raige this figure %o 13,000,

Adding this 13,00C to the figure of 8,900 alroady obtained, give a grand total
of scue 20,000 primary mixed marrieges. Assuming =n average 3 children per marrisge,
{iret genaration descerdants might be expected to fotal 60,000, Plescendants of these
in bevn voudd come to 100,000

In summary, it might be roasoneble to assune a total of betwesn 150,000
and 200,000 descendante of Eham-obher maxyiages added io the northern Thai population
during thke period for which we have axy kind of melisble information, i.e, 1850 to date.
Tho Khame Desire to Bmigraute The fact that Khamy meles do leave their home villages

in search of work ig well established. The intrigniog quest’ion remeing: whab is it

ebout Khamu which causes them to seek anployment and experience outside their ewn

cultwral miliew and which malkes for the characteristic Klwou cultural suberdinatien te

more dominant groups with whom they come in conbdaeh? The follewing twe variablies

would szem to offer ay least a partial eyplemation of this phencamenen: |

Eeologicel and cultural correlabes of iptermediszie zone cccupation. The Khuau

and other MotKimer tribes occugy an intermediate some of low forested hills, sbeve the
plains<dwelling Thai but below the mountaln-dweliing Mea and Yno. Hcolegleally, this
sppears to be a disadvantegeous area, a prime breeder of malaria vectors and a poer
area for agriculture due to denge jungle regrowth and the ravages of insect peste and
animels, Culturally, it may be considered a primary contaet zone - the meebding place
of lowland traders going up into the hill and mountein peogles coming down te the
plains., Considerable mobility and contact of diverse ethnic groups charactarize this
zone, particularly during the dey season, This mixture of peoples and the need ve
comunicate for purposss of trade fosters mulbti-lingusiism, a marked characteristic ef
the Hon-Khmer and Karea tribes inhabiting this zone. These outside stimuli might be
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suppoged over Gime to have coatributed o cultwral fregrentation and 2 certain loss of
cultural identity - thus predisposing these intermediate sone inhabitants to the adepbien
of alisn values and to migration out of their scclogically disadvantageous habitat to the

plains velow, where they are repidly chsorbed by dominact lowlanders such as the Thai.

Digruption of indigenous culbure patlerns., It would geen that Ihamu cuiture was at one tine
richer than it appeacs btoday. Judgling from what informents weve able bto tell me, the indi-
genone culbure pattern in Klramu areas south of the Nem Tha ressmbles strongly that of the
Lamet in the same general area. A& pronipent feature of both culbtures is & soclo=religico-sce-~
nowic complex involving status mobility through acouisilion of wealth (traditionally bronze
drums, jars, jewselry, buffalo}, and an attempt to control wealth by warviage within related
families., Ths desive for wealth - in order to contract an advavbageous marriage, achieve ata-
tug as a "wealily man,” and honor the family ancebors in reriodic sacrificial feasts and
ceremonise = molvates a large segwent of bekavior in both Khanu and Lamet,

it is possible that this tradliional rattern was urdergoing disruptive chenges, or was
ezperiencing the eulatmation of & series of such clisnges. sboub the time that the teak indue-
try expanded in north Thailand, with a2 consequeant demand for imigrant labor. The gradual
expangion of the Lae northward, the coming of the French, inoresving contactbs with Thailand,
the gradusel inbroduction of = mousy econamy. changes in traditional trading patierns, new
markete and lessened demand for traditional products fraa the hills « all these could have
had a disruptive effect on “he old pablerus whersby new wealbh was brough into the gystem.
iLs a result young men, in particular, were motivated to go autside in search of new sources
of wealth with which to rebtiurn and pavticipate effectively in tlhe traditional and expectad
fashion, Certein it is that in the 1930%s Tzikowitz found Lamet young wmen eager to geo o
Thailand to earn money with which to purchase bronze drums and other forms of wealth; and
5y Kbamu 1ife histories collected in Theiland contain muny referrences te precisely this
same behavior, similarly motiveted.

Agsimilation

Apginilative Roles The Thai sterectype of the Khamu is that of a steady worker, slow and

somewhat stupid, but slso hwaest and loyei. Xhamu are gaid to moke good watch-men, gerdeners
"boy" and cooks. Many Khawu, spparently content to conform to this sbereotype, are found

in just such positions where they may have worked vears for ons
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fawily. Some Ehemu ave employed o5 rert collecbscisrs im urban mavkets, & tribute,
appavently, o their reputation for honesty. I have heen told repeatedly, by Thai
anf Burcpesns #like, Saat Khamu ave easily ®teained) and thot they have no selfe
confidence., no pride, and no indtlavive. And many Khemu, perticularly those wko came
heve in the old tesk days, sppear ob least oubwardly o conform 4o these steracygpes.
Sush individuels esppear to sedk oub sitwations whepe they can rely on & preotecior or
urployeer and in which they ave requived to do little thinking for themselves. Indivie
dusiz of this type ave ofben found in urosy envircmenits, most often maryded o Thal
women, Thedr children find jobs in the city. mevrwy other Thed, and pass as fhon llb_m
. known as Luuk keens (balf-broed) only by those acquainted with their history.

‘ Feny Khamm, on bke other hand, lamve found thelr way back to the fcothille, or bave
caong direetly to ths hills from Iaos, and in Uhese avess they are typically employed as
mine ow plants;tion lsbor. Beoy, however, have sevtled pevomenently in hill villages of
mixed Thai and Khamu ethnicity, engaged in the picicing and processing of wild tes,
mieng, In spome casesy villages of this kind ave raported to heve been settled first
by Thamu, with later incremsnts of Thai, In other ceses, 2s vhe commme Baw and Yao
River areas of Chapgwa Non, Fhamu and Thal exe found in mixed villages, growing rice
by swiddening surpounding billsides. In all such cases e Thamu er pavri Khamu houses
holds in these villagss resemble those of their Thai neigbbors, Thers ig little in
the way of house type, furnishings and style of liring o distinguish Khaxm from Thai.
in these mixed househnlda the husband and wife invaprisbly spssk northern Thal, the wife,
if' she is of northern Thal origin, rerely knouws more than o few words of Khemu, and the
children even less. &ithough Kbami mon married to Thail weuen have told me that they
hope to teach their children the old Xhomu legends, they have, in the same breath, effiy
med that they want their childrenm tc grow up Thai, Th these mimed villages about the
only thing that labels cone man “"Khenu® and the othor "Thai” is language; the old nemed
patﬁsiba » although knmm, are no longsy functiopal and the odd ceremonies are fast
disappearing. Even in a village such as Wang Maw in Cosmine Bzw, in which 18 of 28
houses contain at least one Khamu pavent, the langnage is predominantely northera Thai.
This is truw whether the lusband is Khamp or whether the wifs iz Khamw, Bven in some
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households in which both husband end wife are Khams (i.8., born In Wang Mew of Khauu
parente) the fahily gpoak northern Thei together. It is cbvious that the "Khamu®
elament in gsuch villegee will dissppeer wbithin another two or three generabions.
Children of those mixed merviages, i they move to the town er city, may attempt
(eften succesafully) to pass 2s Thai; denying entively their Ehemu heritage.

St1)l a third type of adjustment iz that of males who have come alone o Thailand
within the past 20 years - siuce World War II, These men are most often found in
urban environments as sgamlaw dirivers or as coolie lazbor in ice plants, sevmilis and
vies millo., Many have warried and these typically have lapge fawdlies of young
children. They live precariously in flimsy houses, saetimes crewded together in the
compound of & “patrt{},“ €oges SOmeone who worked with the old teak fimms and associated
with Khamu, Such wen may lead "ouiet lives of desperetion,® finding relesse in
alcohol, end sonebimes getbing inito trouble with the law, THey are not 25 "ssttled® as
thelr older campatilots - the hoideovers from tke . | oid tesk deys - who may own =

thdir oun bhome ox perhaps & shop and wao enjoy the respect of the Ehamu communibty and
ave abt least accepted as "honest Khemu" by the Thal,

Among the never arrivals, the youngsiters of 18 or 19 end the young mégiz; 28 ~
resident in Thalland for a decade or less — are the ienst settled of ail.- Freguently
"caught" in Theilend by the development of the wer in Leoos, bthey have few tiss left at
home and have nobt yst put down roots in Thailand, Relatively few of them are married,
they live, often tozether in groups, on th2 compounds where they wosk gasoline statien
8, tobaceo stablons, hotels, elec,

The Patron Relationship & greab weny Eherm sitvations in northern Thailand ave
structured around what might be calisd z patron rvelationship, whersby the EKhamu
subordinetes himself to a person of some wealth or influence in wretuen for a kind
of paternalistie care and patronage - ranging Irom econcmic security te the making
of maverial arrangesents and provisions for sdveating children, Kham, particularly
of the older type, appear to sesk relationshipe of this kind, and a single relation-
ship may'ramigy'to include a succesgion of Kharu over a period of several decades.
It is not infrequent that contemporary residence pabierns among Khamu, as in Chieng-

mai, reflect the existence of patron relationships no longer active.
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This pattern may represent an adaptation of a somewhat similar arrangement in

northern Laos = the institution of the lam, whersby weslihy or influential Las acted
as middlemen and protectors for populations of hillitribesmen in thelr t.radiné relations
with lowlanders. My Khamu informants were unable to confirm this pattern in Laes, bub
it is mentioned for the Khamu north of Luang Prabang by J.ile Halpern ("Frade Patterns
in northern Laos," paper read to the Ninbh Pacific Science Congress, Bangkok, 1957).
Alternatively, the patron relationship as I found it may be related to older patterns
of feudal patronege in Thai society. whereby slaves atbached themselves to households
of important men (CoF., K. Landon, Thailand in Transtition, Bangkolk, 1939, M .178=79.)

Mprriage The Khamu physical type is not markedly different from that of the northern Thai,
parbicularly the rural nortlern Thai whe are themselves by all accounts the result of
mizture with en oldey Austroasiatic Stratum (chiefly Lawa), That is %o say, meny Khamn
would fall well within the range of the northern Thsi somatotype. The Khamm on the whole
have davker skins than the Thai, bub there are many Thal with gking as dark ss most Khamm,
Ehamu men on the whole vary in stature more than do Thal men as & whels, but again there
are many Khamu who are well within the Thai average. Kham faces ars characteristically
somewhalt Yereggy" in checkbonss and rather wide nostrils. Dubt agein, these fastures arve
present, either siugly or in combinatlon. in many rural Thal feces. All this adds up %o
the fact that insofar as plyysical appearance is concerned certalnly they are not as diffe-
renb, in Thei terms, as ave the Meo and Lahu, This fact hag probably contributed to the
relative case with which Khemu and othsr Henfbmer speskers have intermarried with Thai,
and the iwpressive numbers of such marriages over the yesars. I would also seem a reaw
sonable supposition that the Khamu genotype, when mized with that of the Thai, weuld
preduce effspring more “Ihai® ip appearance than would that of a leo-Thail intermarpiage.
Given this relative alullarity of physical type, it is obvicus that many Khamm, if
dressed in Thai cestume, could pass on first inspection as Thai. The real test, and the
one actually used by most Thai, is that of language. 1.8., degree of sccent and knowledge
of stereotyped speech patiterns. Most males among the Ehamu and other hill tribes speaik

some northern Thal, bub usually with an easily detectable accent, The Thai ea”™ 13 keenly
attuned to slight differences and nuances in speech and many of the standard sthnic jokes

poke fun at ths person's accent or migsuse of words. The Thal
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enjoy playing with wovds and with double meenings - most of which is lost oa the
teibesnan vho knows only morket Thei. Bub the Kbemu who 1ear:s Thai sufficiently well
can relatively sasily pass as Thai. &nd the children of Khewm men married to 'l‘ha;
women invariable grow up speaking norvhern Thal, at home znd with their peers, usually
children of Thad paventaze.

Temigrant Kbamu males marrvied to Thail women Yend o maryy scmewhat cubside the
normal Thai pattern. Their wives are vevy eften girls wio have left their ewn families
or whose pavente ave no longer liviag. Frequently they aeve girls whe hawve migraied inte
urban centers te find work, and (like the Khomu) live within the cempound of the family
or fivm employing them, In about 10 percent of ny cases, the girl's parente (eithsr ene
or bobth) are non-Thai, i.e., Keren, Haw Chinese, Khemu, I[lowever, cases of descendsnb
of Shame intemmarrying sppear to be relatively rave. 2As & cresult of this marviage
pattern, most families live neoiccelly, :‘L.sff:gm& the Lamiiics of eiltber the bugband
or wife, Moreover the wife's fanilies is Ireguently poor or far away end visliing dack
and Lorth is ‘,?re or cHgpletely abgent. fs a reeull the childeren of such marrisges are
1ot normelly reared within an extendsd fanily milisu - 28 is the cese with meny Thai
marrisgee where the cowple live mear or with the wile’s parents. I am uopreparved ab
thie point Yo ssy what this might mean for the psychoculbtuvrsl development of the children
of such wavriages and whethsr agsinmilation nscesserlly tnkes place mere or iess rapidly
under such circumstances., It is probably trus, howsver, that the influence of the Thei
wife in & situvabtion of this kind may be even strooger than it is uermally. Presunably
g nabturally strong persopelity, when throun on ites own in this fashion, would react
with aspertlivensss and vigor.

Commnication Recruitment of Khamn labor for the north Thailend bteak industzy was

handdied in large part by the Khapwe thamselves. Khamu recroiters made periedic trips
back ané forth to laos, and Khorm headmen in Chiengnai apd Lanpeng maintained in each
place a combination headquerters for new arrivels snd clsaring house for informatien
and job placement., These bsadnen were known to prectically all Ehama in Theilend., as
well ag to Ebhem in lacs intending to cows to Thailland., There was thue in existence a
rather offective commwications netuork, functioning independently of whatever Formal
communications were mainteined by the tesk companies and foreign consulates. Scumething
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of this informal network remains in effect today; there ip o%ill an unofficial
neaduan in Chiengmei and Khewa still go back and north acreoss the bewder. Khamm
in Mee Serdang keep abreast of news of Khewn in Chiengmeis fhemu in Chdengmai often
heve fairlyfecent information about their families in Lsos; and I have at least ens
p@rsomlly-dacmnud case of the news of a wan's wilels death reaciing a relatively

renote bill village in a matter of S days - & distance of sver 80 kilometers frem
Chiengmai, the latter 20 kiloa ef the roube passable only oa £oob.

These examples illustrate the fach thet male Fhemy born in Laos but resident in
Thailand retain an avavensss of their Fhamu-ness even Lhough they acculturate in meny
weya $o the nopthern Thal way of life. Among themselves, they continus to speak Ehomu,
aven alfteyr having lived here twenty or thirty years.

Crime and Subversion

The Khewmu population in Thailand is composed Jargely of impigrant males,many
relatively recently arrived {rom a war~lLorn ares ard with tiss in en area new held
e controlled by cemmmist or Pathel Lac forces. Some of thsse men are drifters,
with Tew tlea of any lied, Considerations of this kind netorally raise a gquestilen
cepcerning the potential for erime and subversien in such 2 population,

¥y ouwn investigatvions, although tﬁ?:é a few isolated instances of invelvenent
in petty rebbery and probebie invelvement in the opilum twafflc, lead to the conclusien
that the Chamu, on the whole, ave ab uresent no more invelvo’ in thess preblems than
any other group in morth Thedlend « aud if anpthing, they may be less invelved. Hewever,
thore ars, I think, certuin potential factors thabt might lead Yo evenbual trouble.

I% is necessary, first of &li, to distinguish between what might be called the eld
Khomu and new Khemw types. Typicel of the former is 2 men of ny acquaintencs in
Chiengmai, Now aged 57, he came here when he was 17 yoars old and went to work for o
Buropean teak firm, riging eveniuslly to the position of hua nes, er foreman eover &
group of some 20 employees, including northern Thei, Farens, and ether EKhami, Shortly
before the war ho settls in Chiengmai, merried a locel girl, and they now have twe

PV p—



22

_grown childven, both gainfully employed in Cidongmai. This mag cums bis home and the
land around it, is o devout Buddhiet, and for meny years bas been empleyed in 2 popiticn
of trust by e locel family., His tiss nre obviously hewe in Thailand, and there is
1libele it eny posslbility that a men of thistype will ever get into trouble.

The new Ehamu type cen perheps be illus-trated by a man sbout LS who came here
scue 15 years ago. His home in Leos was the Sip Somg Panne snd as a younger men he
gpparently associated mich with Haw Chiness in that area, leayming to apeak the languoge
and learaing also vhe cars haudling of horses. On his arrival in Thailand ke went o
work fer Haw trader, this work taking him on carsven trips over much ef the narbhsrn
il area and into Puma, where he learned te spesk some Shan. He 2lso camns in freguent
contect with Mee and pizked up @ working koewledge of theb language. Five ysave age he
settled in a foothill Karen villags where he married a Karen girl, He nsw::gs sufficiend,
AL mob fluent, knowledgs ef Keven, and in addition speske northera Thai with litile e
ne accent. He keeps ho"ses and goes on frequent tvading Grips to the Mee in the hills ue-
ar his village. This men's wide fund of cxperience, his specisl linguistic and othewr
talents, his knowledge of the kills, end his cbwious oir of solf-cenfidence and all-sround
ability would mele it relatively essy for bim te engege in a vnzj?g'by of illieit or under-
cover achivitiss if be were so inclined, dnd in fact thore is evidence thabt he is angaged
at least part time in the opium traffic, |

This second cass illustrates at least two characterisiics of a geed many of the
newer Khamu types. Their previous expericnce in Isos is likely to hawe brought them
into contact with either iaw or lse - a fact thet can prodispose them sems asseolablon
with these same groups sere in Theiland, Secondly, in Thailand those Fhemu often settle
in ep Intermediate zene bebwsen the lowland and the mountaing = a primary conitact area
crise-crossed by trails, and freguented by lowlend traders on bheiyr way iunbe the hill
people o theipy way to the lowlends. Ib i en ideal aven in which to make ceniacts,
and engage in 11liecilt btrade if one is 2o inclined. It is aleo 2 kind of communications
centers, whore news can be plcked uwp., or passed on, and where rumor can bes generated.

Many of the newly arrived Ehemu, such as those living on tobacco stations in the



' 'Guﬂgkhmg ares, wre young men uhogs lives, and sfion whoee hoiws have m dmm
by the wer in leoce, ‘They agpesar confuesd and snastuled, itheir home ﬁ:!.-es broken, and

withont voots here in Thailand, Mosd sre wmarrisd and have little centsct with the
older, mors settled, f{hamu typess In the areas Although T found ne evidence of such;
it is a fact that groups of thip kind provids prime targeie Tor Comganist subversien
Lram mcrose the border, The fach t meny of tlese youngebers bhave relatives living
in Comunist-controllad sreas makes tlem additiorally sensitive a8 potential tavgats.
Thet bhe Pathet Lao snd Communisia rave nob overlocked the Khamn as prepagan-da
targets is 1llustrated by their use of the old Klemu culture bhevo, Chuang, The Ehamu
refugess above liuang Ngaup in Fen speak of ihe Fiusk Chucne in lesg - a group or
movement made up of Leo, Meo, Khamu, eic., whem they identify as Cemmunist. Repertadly
theee puocple pressured the refugec Khanu to join then, promising a "new king® (& new
Chusng ) who would bwring the Khsww material goods and riches. and by implicetion premising
2 bebter life for the Kbame than they hed under the capiitelish French and Americaus. I
Mscovered that other fhemn, e,g., Hhose on the Tas Hivepr in Han, bad alse keard ef this
movemen® - but I fourd no evidencs thal arqribh&m had succunbed to this prepigenda,

1, The language and culture of the Khaw around luang Prabang have been studies by

Willine L. Smalley ("The Knaam," PP, 112-117 dn Gilinie Groups of Mainlend Seutheast Asie

by Frank He lebar, terald C. Hickoy and Jeim K. ‘fusgrave. New Haven: Hman Relations dvee |
¥iles Press, 196h; Outline of e Structuze. ¥ew Haven : American Oriembal Society, He
auy NOo 25 1961)s Khsmm in the avea of Lai Chae in Horth Vistnem heve dsscribed by
Henry Roux ("Ies Tsz Khams, "FP, 29?,&‘57 in Quolgues Mincrites Bily
daigon: France Asie. Mew. 92.93. 195h, Hsprimted from an earlier peper dated 192?%

There are nunerous yefepencas to Kham in a gtudy o7 “he lamet, 2 "Eln“ mup .'m Rat
Meltong Province of Laos (Earl G. Tailowita, Lamsts Hill Peassubs in Fren ndociine

Goteborg: Btnografiska Museet, 1951). .t . |

{ The above was typed wp &b the USAID Varg Vieng Cflice. Flsase emm
the ssveral typogvephic srrors.)



CFAN : KHMU? CULTURE HERO

WILLIAM A,

SMALLEY

In 1957, when he was doing anthropological fieldwork in Luang
Prabang, Laos,-Joel M. Halpern discovered that there was a kind of
cargo cult and messianic movement active among some of the Khmu?,
2 Mon-Khmer speaking minority * hill-tribes " group of the arca. The
messiah, who was going to come and rescue the Khmu? people from
their poor life and low economic condition was Ctan,! and Cian was
going to bring with him all kinds of wonderful goods and riches to be
distributed among the Khmu? faithful.

Movements of this kind have developed hundreds of times in
the history of the world, when people who are suffering cultural dis-
integration and economic deterioration seek to find relief for their con-
dition through religious means. The phenomenon is called a messianic
movement when there is belief in someone who will come as a great
leader to save his people; it is given the label of cargo cult when it in-
cludes the belief that enormous guantities of consumer goods are
available to be distributed to those who perform the proper magico-
religious ceremonies.? y

Before Halpern's reports appeared, I indicated that the Khmu?
of the Luang Prabang area at least were in a disoriented condition of
cultural apathy, which had implications for the development of some

1. Joel M. Halpern, ‘‘Laos and Her Tribal Problems,” ““Michigan Aluninus
Quarterly Review, Vol. 67, No. 10 (Dec. 3, 1960), pp. 63-64, and Laos Profiles, Laos ; _
Project Paper No. 18, Department of Anthropology, University of California, Los o A il
Angeles, (June 1, 1961), pp. 144-145. ln the first of these references Halpern spelis
the name of Ciayy as Djung. In the second source he refers to him simply as the
Khmu? “king”, which is apparently what hie Khmu” informant in that case called him. 3 e
For those readers who know Thai, the name in Khmu? spelled with Thai characters e 2 T v ek
would be 1184. '

“ 2. An excellent discussion of the characteristics and significance of modern

messianic cults is Vittorio Lanternari, The Religions of the Opprsﬂtd New Yalk,
Alfred A. Knopf, 1963. .
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42 3 William A. Smalley
sort of religious movement.3 My sbservations were based on ay_ _
contacts with the Khmu? of Luang Prabang from 1951-1953, when I
“was doing linguistic research as a méssionary among them. The basis
for this evaluation was that the Khssu? in the area with which [ was
familiar had lost the symbols of their traditional culture such as the
great bronze drums and jars whith represented economic and religious
power. Their accounts of earlier times showed morc cultural vitality
formerly than the meager existance they were living now. Above all,
they were an apathetic people, with little spark. '[‘hey h@t&dil‘
of inferiority to the Lao, and to the M ) , ;

Halpern's reports fitted perfectly with this W arlier pic-

ture of the Khmu?. He found that & myth had become mvdnmgm:

Ciap “the white king of the Khmu?" was living hl vast nvqm t.be

5] north. With him in the cave were enormols ;

b both traditional and Western, including airplanes, rili ' %
guns. If the Khmu? would stop working, sacrifice thar li esto

and feast as a sign of respect, Ctap would gain the magical powoﬂo

break out of his cave and bring to them the fabulous wealth whlcﬁ he

had. He would distribute it among them.

> Io the light of what we will see belw,ongftheveryim

ting details in Halpern’s account is that Cian had been born ia this

cave, without parents, and was still too young and weak to emerge,

but when the proper rites were performed he would gain the needed

RS strength. The Khmu? who had been reported to see him in his cave

o had not been able to bringout any of the wealth because Ctian had
i not given them permission.

At the period of Halpern's investigation the Khmu? would of -
ten make predictions of Ciag’s appearance at critical times in the
planting season, and some had been in danger of starving to death.
The Lao government officials arrested some who propagated the myth, -
and forced resumption of work ia the ficlds.

N

3. Willism A. S-lhy "‘I‘h Cupll apd the Cultures of Lacs,” Pm:hut
Anthropology, Val. ; No. 3 (1968), pp. 47-57; npnudaﬂwﬁwucdm__
Supplement (1960), pp, 63-69.
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in 1961 Garland Bare reported that the movement was known
among Khmu? in Thailand4 where it was taken seriously by some
Khmu? and associated with Communist propaganda by others. Frank
M. LeBar, in his investigation of Khmu? in Thailand, reports that
Khmu? refugees from Laos speak of the “phuak chuang”, ‘Ctay group’,
made up of Khmu?, Lao, Meo, and others, whom they identify as
Communists.5 It would seem that Communist propaganda had par-
tially succeeded in turning the present Khmu? search for a new cultural
identity and for economic improvement through magical means to its
advantage in promoting Cian as the Khmu? messiah.

But any such conclusions can be only tentative until there has

been a fuller ethnographic study of the Khmu? and of the Ciay cuit.
In spite of the fecent interest of several scholarsé in Khmu? culture
the group is.very poorly known. In fact, one can best get an over-all

4, &tmal communication. See leham A. Smalley, “Khmu,” in Frank M.
I.aBlr ?mld C. Hickey, and John K. Musgrave, Ethnic Groups of Mainland
WM%W Haven: Human Relations Area Files Press, 1964, p. 114. Khmuw?
in Thailand My number only a few thousand by comparison with an estimated

0,000 in Northern Laos.

S Frank M. LeBar, unpublished report to the National Research Council,
TMMZ‘?. 1965.  LeBar refers elsewhere in his paper to Ciag o3 a culture
hero hv'hn the Kbmu? have many stories.

. 6. Ty sddlition 1o Halpern, LeDar, and Smalley, Kraisri Nimmanahaeminda has
lw&;hum-t in the Khmu?. Boonchuey Srisavasdi has included them in his
Msh; ‘g the hill tribes of Thailand. and includes pictures of them in his
The Hill" rﬂ-’ of Siam, Bangkok : Khun Aroon, n.d, pp. 172-182. The most
complete sketch of Khmu? culture today {described for the area around Luang Prabang,
Laoe) is Smalley, “Khmu'’ op. cit. See also Gordon Young, The Hill T'ribes of
Northern Thailand, Bangkok : The Siam Society, pp. 56-64. The major older source
is Henzi Roux and Tran-van-Chu, “‘Les Tsa Khmu.” in Quelques Minorités Ethni ues
du Nord-Indochine, Saigon: France Asie, Nos. 92-93, pp. 297-357 (reprinted from
Bulletin de I Ecole Frangaise d’Extréme Orient, Vol. 27 (192D, pp. 169-222). The
LeBar tesearch is still unpublished. In addition to the Halpern references listed earlier,
soe his repested references to the Khmu? in the following papers: ' Trade Patterns in
Notthern Laos,” Eastern Anthropologist, Vol. 12, No. 2 (1958), pp. 119-124; Aspects
af Village Life and Culture Change in Laos, New York : Council on Economic and
Cultuzal Affsirs, 1958; Economy and Society in Laos : A Brief Survev, New Haven:
Yalé University Southeast Asia Studies Monograph Series No. 5. 1964,

™
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view of what Khmu? culture is approximately like by reading Lamet:
Hill Peasants in French Indockina, by Kart Gustav Izikowitz.7 The
Lamet are very similar to the Khmu? in eulture patterns, and there
are frequent references to neighboring Khmu?. However, for back-
ground in depth on Khmu? cultural disintegration and the need for
revitalization as seen in the Ctan cult, nothing will substitute for
intensive field investigation. ‘

A full understanding of the traditional place of Clag in Khmu?
mythology, and of the reinterpretation which is taking place in the
Ctan cult will have to wait for such a study. It is the purpose of this
paper to present a little more information to add to the present very
sketchy picture.  This new information consists of brief texts about
Ctan collected while I was doing linguistic field research among the
Kbhmu? of the Luang Prabang area in Laos,3 plus a few notes on the
texts. The information is scanty because I did not know then that
the legendary Ciay would be revived (or was being revived?) as a
messianic figure, to return and save the Khmu? peoples. Furthermore,
I had allotted time for more systematic ethnological research after
the main problems of Khmu? grammar had been worked out, but my
planned period of investigation was cut short.

My informant9 had standing instructions to be prepared cach
day to tell me a “ story " of some kind. These stories were transcribed
and analyzed. They were necessarily short, and dealt with a wide
variety of subjects, ranging from techniques of agriculture to legend
and myth. On three occasions he told me about Ctar), and these texts
have been reproduced below. They have been arranged into chrono-
logical order, and are presented in sequence, separated by asterisks.
The third section was acisally recorded first, followed by the first
section the next day. The second section was recorded some time
later.

7. Goteborg : Ethnografiska Museet, 1951.

8. The information on Khmu? grammar obtained at that ume bas beem pub-
lished as my Owiline of Khmu* Structure, New Haven: American Osiental Society,
1961 (Essay No. 2). The field wark was done in Laos under the auspices of the Chris-
tian and Missionary Alliance, 19511953,

Y. The late Siary Thii of the village uf Noon HEEw, south of Luang Prabang.
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It is highly probable that what is presented here is only a small
fragment of the Ctan legend, which probably exists in considerable
variety as well. A literary translation is presented first, followed by
comments: Then the Khmu? text with interlinear word-by-word
translation follows.

From the beginning, they tell the story of Cian. A Khmu?
husband and wife had had many children. The mother become preg-
nant for three years and finally Ciag was born,

. When the time for the delivery finally came, the father was not
home. He had gone to cut down a tree from which to make a rice
mortar.10 The mother bore the child by herself.

As soon as he was born, the child fell through the floor of the
house, and dropped to the ground.'l He stood up and asked his
mother, “Where is Dad ?” She told him that his father had gone to
make a rice mortar.

SG he ran after his father. He went along the path toward
where the tree was cut, calling “ Dad, Dad.”

The father answered, * Who is it 7

- The son answered, “ Me ! ”

; Mﬁw called out, “ Run ! The tree is going to fall !
AN'ﬂer mind, let ‘er fall ! * was the child’s12 reply.

g 'Ih trec came down. The son caught it on his shoulder and
cﬂi‘mﬂ‘ﬁ'“ o the bathing-place at the river. He let it down from
his shoulder and dropped it there. Then he took a bath,

About then along came a caravan of people who were on a
mp selling buffalo, pxgs. and bronze drums.13  They took off their

10. The approximate size of the tree, important to subsequent events in the
story, may be seen by the object which was to be made out of it. It would need to be
fiiteen inches or more in diameter.

_11. A house on stilts, with a bamboo floor is assumed here.

12. The wording of the text implies a relatively small child.

' 18. . The Khmu? around Luang Prabang when I knew them did very little
trading. They were too poor.  However, the texts which I collected had frequent
references to trading expeditions, and Frank M. LeBar (personal communication) was
{requently told of Khmu? trading expeditions by his informants. The bronze drums
referred to in the text are of the type sometimes called “Karen dms" They are often

A
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46 William A. Smalley :
clothes and hung thém on the tree which the boy had carried there.

They also tied the animals to branches of the tree, and wentin to

bathe.
When the boy had finished bathing he said to the other p‘aop}e,
““Untie your animals, so that I ean carry my tree off on my shoulder
and go home.”
They said, “ If you can carry this tree on your shoulder we‘ll
give you the animals and goods—all of them.”
So the boy said, * Really? Are you telling mmﬂ
He was able to carry off the tree, so they pve eve

i ._A B

him.
This boy was Ctay.  He died twice. waeﬂc d«i

came back.
* - * j 5 -‘"“’f‘ et ey

Ctan was the one who originally gave the Khmu?

and possessions. He taught us everything- taught us M‘ ;nd
basket making, taught us to eat all kinds of food. He M us to
set traps in the mountains so that we could eat mountain animals. He

taught us to set traps in the water so that we could eat water animals.14
Every custom we have, every possession, Ctan established or made,
coming right on down to us at the present time. He taught the Khmu?
to make mountain ricefields.15 He taught the Lao to make wet rice-
fields. He had the Khmu? live wherever there were mountams, and

to be seen in Buddh;st temples in Thmlsnd Tllry are most easily :denuﬁed by the
small frogs which stand on each other's backs, wseally three high, at four equal inter-
vals around the edge of the flat surface of the drum.  These drums were of extreme
importance as symbols of wealth and prestige in Khmu® culture, and were used for re-
ligious purposes and on other occasioas of significance. They had eatirely disappeared
from the Khmu? of Luang Prabang by 1951. :

14. Khmu? have a wide varisty of traps and smares. very similar to the ones
reported by Izikowitz for the Lamet, op. cit.

15. Like the other hill tribes of southesst Asia, the Khmu? traditionally
cultivate “‘swiddens”, riceficlds made on the mountsin slopes. To do this they cut and
burn the forest, moving their fields from place to place over a eycle of years. One of
the reasons for their present impoverished conditien around Luang Prabang is that the
population has grown too large to be suppdrted by this kind®f agriculture in thesplu
available.
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had the Lao live wherever there were lowlands. This was so tle Lao
could cultivate wet ricefields, and the Khmu? mountain ricefields.

* * *

When Ctag died it was dark for seven days and nights. All the
animals wailed, but it did not get light. All the animals that existed,
every kind of animal, all were wailing.

One day a g22y'® was wailing. The hornbill said to her, “You
damned pointed nose, stop wailing. As pretty as I am, it doesn’t get
light when I wail.”

The goay went away angry. All the animals were wailing, but
it did not get light. They called to the gooy to come and wail also.

The gasy answered, “If you want me to wail, pound out some
gold and paint my mouth.”

So they pounded out some gold and painted the snout of the
g3y, mﬁn.mrtcd to wail, and cried out “Hweh hweh, hoot,
hoot,17 oh Ctag!”

The'other animals exclaimed, “Good going Miss Seer Keew!”18
in a few moments a rooster crowed.

‘Thiy called 2 kryodlg to come and wail. The hryool said, “FII
wait and wail for father and mother for ever.”? The hryool is still
wailing to this day. And so it is down to the present, ever since
Clag... 2t

Ctag, then, is clearly a Khmu? culture hero, responsible for
Khmu? culture. He is not a spirit or god, probably not an ancestor.
He was the Prometheus of Khmu? mythology, in that he was responsi-
ble for bringing to the Khmu? the good things that they have. There
are, of course, the usual inconsistent touches of any mythology:

16. Unidentified animal, which the informant described as a chipmunk-like
animal with a yellow snout.

17. ‘This represents the cry of the ga2y, as the Khmu? mimic it.

18. . According to my notes this is "‘the name of the g22y.” Ido not know its

19. Unidentified animal or bird.

20. This is the origin of the Aryoel’s characteristic cry today.

21. My notes are not clear enough to translate the last three words of the text.
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Ctian’s parents had house and axe, the people whom he met had
domesticated animals, clothes, and bronze drums, all very much a
part of traditional Khmu? culture, before Cian brought these to them.
But anachronisms are to be expected.

Cian, furthermore, was a being of extraordinary powers. He
had the ability to talk, and had super-humana strength from the day
of his birth. In Khmu? legend extraordinary births seem to be pre-
ceded by three year pregnancies. This is true not only of Ciay’s
birth, but also that of the gourd out of which the ancestors of the
Khmu? and the Lao came. It also was born by a woman after a
three-year pregnancy.??

Not only was Cian’s birth superhuman, and his strength, but
his death was marked by seven days and nights of darkness, and by
the wailing of all animal life.

In the light of subsequent imformation, one of tbmﬂ intri-
guing lines in the text is the brief remark that Ctar) died twice. ““When
he died once he came back.” At the time I transcribed this legend it

seemed to me that this was only one superhuman characteristics

among many. Now I wonder if this was an original part of the
legend, or if it was growing up at this time as a part of the beginning
of the Ctan) messianic movement. Or, was there more than one ap-
pearance of Ctar in legend, and is the modern reappearance simply an
additional one ?

The Ctay of legend, then, provided a ready-made figure for a
modern messianic leader to do again what he had traditionally done,

‘bring goods to the Khmu? people. Once he brought drums, techniques -

of making mountain riceficlds, religious customs. Now he would bring
airplanes, refrigerators, stocks of food.

Something had to explain the fact that he had not yet come.
Somehow, Cian, the modern missiah, was being delayed. He had
been born. A Khmu? had been reported to see him in his cave with
the treasures. He had not come because he was not strong enough
yet to break out of the cave. The Khmu? must perform ritual acts to

bring him out. s

22. Smalley, unpublished Khmu® texts.

e ———
B et




CIAN : KHMU? CULTURE HERC 49
This rationalization reported by Halpern is decidedly at var-

iance with the probably more classic view of Cian represented in the

legend recorded here. Ctan’s original birth produced a creature who
would have been confined by no natural cave, we would judge from
the tone of the story. Where the implications of legend and the ac-
tual situation clash, a rationalization has grown up.

In 1951-1953 I observed that the Khmu? were ripe for a messia-
nic movement, and I collected these brief fragments of a presumably
rich set of legends about Ciar. The process of combining legend
with psychological need may have begun by then, but within three or
four years after I left, Khmu? in this area were performing those rites
which were designed to bring Cian to them. '
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